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Chapter V — Mishnah 5
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Ten things were created on the eve of the Sabbath at twilight, and these are they:

[1] the mouth of the earth,! [2] the mouth of the well,” [3] the mouth of the donkey,’ [4] the

rainbow, * [5] the manna,’ [6] the staff [of Moses],’ [7] the shamir worm,’ [8] the letters,’ [9]

the writing,’ [10] and the tablets.'® And some say: also the destructive forces,'' the grave of

Moses, our teacher,'? and the ram of Abraham, our father.'> And some say: and also tongs,
made with tongs.'*

: English translation: Copyright © 2022 by Charles S. Stein. Additional essays available at http://zstorah.com

"'Num. 16:32, “And the earth opened its mouth and swallowed them up with their households, all Korach’s people
and all their possessions.”

2 Ta’anit 9a: “The well [was given to the Jewish people] in the merit of Miriam . . . . When Miriam died the well
disappeared, as it is stated: ‘And Miriam died there’ (Num. 20:1), and in the next verse, ‘And there was no water for
the congregation’ (Num. 20:2).

3 Num. 22:28, “Then the L-rd opened the donkey’s mouth, and she said to Balaam, ‘What have I done to you that
you have beaten me these three times?’ ”

4 Gen. 9:13, “I have set My bow in the clouds, and it shall serve as a sign of the covenant between Me and the
earth.”

5 Ex. 16:31, “The house of Israel named it manna; it was like coriander seed, white, and it tasted like wafers in
honey.”

% Ex. 4:2-3; Ex. 17:5-6; Ex. 17:9—11; Num. 20:8—11.

"1 Kings 6:7, “When the House was built, only finished stones cut at the quarry were used, so that no hammer or
ax or any iron tool was heard in the House while it was being built.” The rabbis understood that the shamir worm was
able to eat or dissolve stone, so that no iron tools were required. Sotah 48b.

8 Bartenura understands this to mean the shape of the letters as engraved in the Tablets of the Ten Commandments.

% Bartenura understands this to mean that miraculously, the text could be read from all four sides of the Tablets.

10 Bartenura teaches that the Tablets of the Ten Commandments were made of sapphire.

' Demons [“sheidim”], for example, see Gittin 68b.

12 Deut. 34:6, “[G-d] buried him in the valley in the land of Moab, near Beth-peor; and no one knows his burial
place to this day.”

13 Gen. 22:13, “When Abraham looked up, his eye fell upon a ram, caught in the thicket by its horns; so Abraham
went and took the ram and offered it up as a burnt offering in place of his son.”

14 Pesachim 54a: “Rabbi Yehuda says: ‘Even the tongs [were created at this time].” He would say: ‘Tongs [can be]
fashioned [only] with [other] tongs, but who fashioned the first tongs? Indeed, [the first pair of tongs] was fashioned
at the hand of Heaven.” [Someone] said to him: ‘It is possible to fashion [tongs] with a mold and align it [without the
need for other tongs]. Indeed, [the first tongs] were a creation of man.” ”
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How great are the works of the L-rd, how very profound his designs,'” to create these
things at the end of a timespan that lasts as long as it takes to say the word “moment” [rega]
[v37].!¢ The commentators wrote,'!” that these ten things, were intended to parallel the ten
utterances with which the world was created. They also wrote!® that they were ten corrections
for the ten injuries caused by the first Adam through his sin to eat from the tree of knowledge.
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In truth, because it is our duty in this Mishnah, to resolve the doubts and the
difficulties and the details, the matters will be resolved to be ‘“things that constitute the
concealed matters of the world,”'” and these then are Ma'aseh Bereisheet of the second
chapter of tractate Chagigah, entitled “Do not expound.””® The Talmud refers to Ma aseh
Bereisheet, “the Work of Creation,” esoteric secrets of the opening chapters of the Book of Genesis,
which may only be taught to one or two people at a time.

Therefore, our hands are removed from it, i.e., it would be inappropriate to disclose
these matters in writing. “Just as we received reward for the interpretation of other matters,
so we shall receive reward for our withdrawal from using this method of exposition in this
case.”?! Thus acted a few other commentators. See the Iyun Ya’akov? in his interpretation of
this Mishnah. Because in Ex. 3:15, for the text, “This shall be My name forever,” instead of the
typical spelling for “forever” of 075, the deficient spelling ap® is written. While we know from
tradition that the word is pronounced /e ‘olam [“forever”], the deficient spelling could lead one to
pronounce it as 0%v?7 [le aleim], which would change the meaning to, “this is My name, which is
to be concealed.””® And “it is the glory of G-d to conceal a matter.”**

15 Cf. Ps. 92:6.

16 Berachot 7a; Avodah Zarah 4b.

17 Abarbanel (1437 — 1508), Nachalat Avot; Rabbi Judah Loew ben Bezalel (“Maharal of Prague™) (c.1512-1609),
Derech Chaim (Prague 1578-88); Rabbi Yom-Tov Lipmann Heller (1579-1654), Tosafot Yom Tov (1614—-17).

18 Rabbi Binyamin HaKohen (“Rabach”), 4vot Olam (Venice 1719), quoting Rabbi Menachem Azaria da Fano
(“Rema M’Pano”) (1548-1620), Italian Kabbalist and commentator on the Talmud, in Asara Ma amarot (“Ten
Utterances™) (Venice 1597), Ma’mar Chakor Din, section 3, perek 3.

19 Chagigah 13a.

20 Mishnah Chagigah 2:1; Chagigah 11b.

21 Pesachim 22b; Kiddushin 57a; Bava Kamma 4 1b; Bechorot 6b.

22 Rabbi Jacob ben Joseph Reischer (Bechofen) (1661-1733), [yun Ya akov (Wilmersdorf 1729).

23 Pesachim 50a; Ex. Rabbah 3:7; Rashi on Ex. 3:15.

24 Prov. 25:2.
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Despite all this, we have room here to learn something about this matter and not to
exempt ourselves completely without finding any novelty. We know this, because at the end of
the verse, “It is the glory of G-d to conceal a matter,” we read, “and the glory of a king to study
something [davar] [127].” Gittin 62a teaches that one sage greeted two other sages, calling them
kings. “They said to him: From where do you know that the Sages are called kings? He said to
them: As it is written [with regard to the Torah in the book of Proverbs]: ‘Through me, kings rule’
(Prov. 8:15).” Thus, even if we understand that this Mishnah discloses matters of Ma aseh
Bereisheet, and we understand that sometimes G-d wants to conceal a matter, we also understand
that a Torah scholar has the right to learn something.

[The Tanna] said, “and these are they,” and “they” [refers to] things [devarim] [2°727].
A first question, then, is why was it specifically necessary to create ten things during twilight,
which is at the last moment of the six days of Creation, that is certainly speaking of the
twilight of Rabbi Yosei, which is like the blink of an eye??’ That is what the Mishnah is
speaking of, as the Tosfot Yom Tov writes, and see there.?*

Also, a second question is, what is the Tanna teaching us by this matter in this
Mishnah? In other words, if the explanation of this Mishnah is an esoteric secret that cannot be
taught in public, why did the Tanna make this Mishnah public in the first place? There must be
some accessible teaching that he wanted to impart.

*27 R A2 MON LAY AT A2 PTRYRY 19°37 WA 0™ AT 777 ATI2YT Rpp P93 WRRT i v
TION Wi503 ,TINR 23 RNT MR ,AIRPR W3 A7 O3 KR IRDT B 120,033 08,101 027 N YR
"Iy i 7YY APnAn MWL AN 1297 ,A0IN2 MY A2 107 11NN Wi

It can be said, that it is said in the first chapter of tractate Avodah Zarah, page 19b:

[Mishnah Avodah Zarah 1:8 teaches:] One may not build with [gentiles] a
basilica, a tribunal, a stadium, or a platform. But one may build with them small
platforms and bathhouses. [But once] he reaches the arched chamber [in the bath]
where [the gentiles] put up [objects of] idol worship, it is prohibited to build it.
[The Gemara cites a contrary view:] Rabbi Elazar says [that] Rabbi Yochanan
says: If he did [continue to] build [the arched chamber], his wages are
permitted. . .

25 Berachot 2b.
26 Rabbi Yom-Tov Lipmann Heller (1579-1654), Tosafot Yom Tov (1614-17).

3



Rabba bar Ulla says: [This statement that the wages are permitted] is
necessary only with regard to the final stroke [with which the laborer completes
his work. For an object of] idol worship, what causes it [to be used for idol
worship]? The completion of labor, and when is the completion of labor? With
the final stroke [of the laborer]. The final stroke [alone] does not have the value
of one peruta [and therefore the wages he receives are due when each act of labor
is performed during the entire process, not when the final stroke completes the
work].

[Rabbi Elazar]| holds [that the obligation to pay] a wage is [incurred
continuously] from the beginning [of the period he was hired] to the end [not
merely upon completion of the work]. [Since the worker has rights to his wages at
every stage of labor performed during the entire period of work, the wages are not
considered a benefit that he receives from idol worship, as the object is classified
as an object of idol worship only at the very end.]

- Avodah Zarah 19b
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Now, since we hold that a wage is [incurred continuously| from the beginning [of the
period he was hired] to the end, I could say that regarding everyone who sins and damages
some part of the world, that he does not damage all the ten utterances. For in each part of
the time period of Creation there is presumably one utterance alone.

A difficulty is why did we learn at the beginning of the chapter, “With ten utterances
the world was created. And what does this teach, for surely it could have been created with one
utterance? But this was so in order to punish the wicked who destroy the world that was created
with ten utterances.”?’ If he has only damaged one utterance and not all ten, why does it say he is
destroying the world?
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But after we found that with the final hammer blow, which was in the final moment
of the sixth day of Creation, all the ten statements together were equated to create these ten
things. If so, he who sins and damages the world, damages all ten utterances, and since they

27 Pirkei Avot, Chapter V, Mishnah 1.



were equal within the final hammer blow, it is nicely proven, that in all of the Creation they
were all together. All the more so, what was done at the last moment were important and
valuable things, and for this reason the Holy One, Blessed be He, was compelled, as it were,
to create them precisely at twilight. This answers our first question, of why these ten things were
created at twilight.
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As far as the second question, why the Tanna taught this Mishnah, if the explanation of its
elements were Ma 'asei Bereisheet, esoteric secrets that could not be publicly taught, we see that
the Tanna brought them here, to prove that the wicked are damaging the world that was
created.

And it was his duty to teach this Mishnah soon after saying “With ten utterances the
world was created.” Rather, that at the beginning, he explained the things that are truly thus,
that the Holy One, Blessed He gives the righteous a reward of the ten utterances. He exacted
payment for them from the wicked, so that there should not be a contradiction. From where
do we derive that this is so? He brings a proof from the flood”® and from Abraham,?’ from
Pharaoh’® and from Israel,’' and from the ten miracles that happened in the Temple.’> He
said this, [and] in this Mishnah he came to explain the reason.

28 Pirkei Avot, Chapter V, Mishnah 2: “[There were] ten generations from Adam to Noah, in order to make known
what long-suffering is His; for all those generations kept on provoking Him, until He brought upon them the waters
of the flood. [There were] ten generations from Noah to Abraham, in order to make known what long-suffering is His;
for all those generations kept on provoking Him, until Abraham, came and received the reward of all of them.”

2 Pirkei Avot, Chapter V, Mishnah 3: “With ten trials was Abraham, our father (may he rest in peace), tried, and
he withstood them all; to make known how great was the love of Abraham, our father (peace be upon him).”

30 Pirkei Avot, Chapter V, Mishnah 3: “Ten miracles were wrought for our ancestors in Egypt, and ten at the sea.
Ten plagues did the Holy one, blessed be He, bring upon the Egyptians in Egypt and ten at the sea.”

31 Pirkei Avot, Chapter V, Mishnah 3: “[With] ten trials did our ancestors try G-d, blessed be He, in the Wilderness,
as it is said, “and they have tried Me these ten times and they have not listened to my voice” (Num. 14:22).”

32 Pirkei Avot, Chapter V, Mishnah 4: “Ten wonders were wrought for our ancestors in the Temple: [1] no woman
miscarried from the odor of the sacred flesh; [2] the sacred flesh never became putrid; [3] no fly was ever seen in the
slaughterhouse; [4] no emission occurred to the high priest on the Day of Atonement; [5] the rains did not extinguish
the fire of the woodpile; [6] the wind did not prevail against the column of smoke; [7] no defect was found in the
omer, or in the two loaves, or in the showbread; [8] the people stood pressed together, yet bowed down and had room
enough; [9] never did a serpent or a scorpion harm anyone in Jerusalem; [10] and no man said to his fellow: the place
is too congested for me to lodge overnight in Jerusalem.”
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