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Chapter VI — Mishnah 3
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Rabbi Yehoshua ben Levi said: every day a Heavenly voice goes forth from Mount
Horeb and proclaims, saying: “Woe unto mankind for their contempt towards the Torah,”
for whoever does not engage in the Torah is called “the rebuked” [nazuf]. As it is said, “Like
a gold ring in the snout of a pig is a beautiful woman bereft of sense.”' And it says, “And the
tablets were the work of G-d, and the writing was the writing of G-d, graven [charut] upon
the tablets.”” Read not charut [“graven”] but cherut [“freedom”].> [That is, don’t read it as
“graven upon the tablets,” but as “freedom by means of the tablets.”] For there is no free man
but one that occupies himself with the Torah. And whoever occupies himself with the Torah
is surely exalted, as it is said, “And from Matana [“a gift,” i.e., a gift of Torah] to Nachaliel
[“an inheritance of G-d”]; and [from] Nachaliel [“an inheritance of G-d”’] to Bamoth [high
places].”*

The Toldot Shimshon will address a number of points of this Mishnah:

1) What does it mean that someone who does not engage in the Torah is called “the
rebuked”? Who rebukes him?

2) Why does it say every day, and why is a Heavenly Voice involved?

3) What is the significance of the verse, “Like a gold ring in the snout of a pig”?

4) What is the significance of the tablets of the Ten Commandments having been fashioned
by G-d, and having been written by G-d?

5) Does “freedom by means of the tablet” still apply, as those first tablets were destroyed
and replaced by a second set?

6) What is the significance of the verse, “And from Matana to Nachaliel . . . ?”

: English translation: Copyright © 2022 by Charles S. Stein. Additional essays available at http://zstorah.com

! Prov. 11:22.

2 Ex. 32:16.

3 See also Eruvin 54a: “Rav Acha bar Ya’akov said: [Had the tablets not been broken,] no nation or tongue would
have ruled over them, as it is stated: ‘Engraved;’ do not read it ‘engraved’ [charut] but ‘freedom’ [cheirut].”

4Num. 21:19.
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Friends are listening, i.e., Torah scholars are listening to G-d’s voice, they made their
voices heard® with many details, i.e., they teach others what G-d expects. The matters will be
“purified and cleansed,”® with the advancement of what is written in the Shulchan Aruch,
Even ha’Ezer, siman 29, se’if 7:

“One who says to a woman, ‘You are betrothed to me with 100 dinar,” and gives her
even one dinar, she is betrothed from when she takes the dinar, and he will pay her the
balance. For this is like one who says, ‘You are betrothed to me with this dinar, on the
condition that I will give you 200 zuz,’ for she is betrothed to him from this point. This is the
law if [the payment] is deficient by one dinar or a bad [dinar i.e., a counterfeit one].”

However, there are those who disagree with this. It is written there in the Chelkat
Mechokek (100:11), that if he doesn’t finally pay her the 100 dinar, there is a dispute among
judges if she is betrothed or not.
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It is brought in the Jerusalem Talmud at the end of tractate Berachot, “Rabbi Shimon
ben Lakish said, in a scroll of the pious, they found written: ‘If you leave me [i.e., the Torah] for
a day, I will leave you for two days.’. .. This is like a parable of a woman who sat and waited
for a man. All the time that he intended to marry her, she sat and waited for him. When he

put her out of his mind, she went and married another.”®

5 This is an alteration of Song of Songs 8:13, “You who dwell in the gardens, companions are listening to your
voice; let me hear it” (" 3y n¥3 121p? 0°2°Wpn 0131 o332 NWia"). Bava Batra 75a says that “friends” in this verse refer
to Torah scholars; i.e., “friends are listening” means that Torah scholars listen to G-d’s voice.

¢ Dan. 12:10.

" Moses ben Isaac Judah Lima, Chelkat Mechokek (composed in Vilna, ¢.1628-58), commentary on the first 126
chapters of Shulchan Aruch’s Even ha’Ezer.

8 Yerushalmi Berachot 9:5.




The Kevod Chachamim’® explained, even if she [i.c., the Torah] were “married” to him
because of the Torah study he had already done, she is not judged like any other woman who
is united with her husband forever. But rather, she is married on condition, for she is also
able to divorce him, if he doesn’t behave toward her as fitting a king’s daughter. Therefore,
if he separates from her one day, she can say, ‘I have no desire for him,” and she is allowed
to divorce him and to cleave to another Torah scholar. Therefore, it’s essential to cleave to
her always, for she is very particular about her honor.
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The Midrash Shmuel states, that whoever does not constantly engage in the Torah is
called “the rebuked.” If so, the intent of Rabbi Yehoshua ben Levi was to inform one who is
occupied in the Torah not to be distracted from his study, and not to be distracted by useless
things, to know that the Torah is a fiancée to us, and that the lessons we learn in her are the
dowry.'?

Thus, the answer to the first question is that one who studies the Torah is considered to be
betrothed to her, but if he does not treat her as one should treat a princess, she can leave him, and
then he will be considered to be “rebuked.”
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The second question is why the Mishnah says “every day,” and why is a Heavenly Voice
involved?

Every day, the Holy One, Blessed be He, returns to us our souls, and renews us for the
mornings, as it is written, “they are renewed every morning.”'! As the commentators wrote, '
man becomes like a new creation, and therefore is obligated to make the morning blessings.
Thus, we repeatedly bless the Torah, because every day with a new soul, we renew our
betrothal to her.

 Shimon Wolf ben Yakov, Kevod Chachamim (Hamburg 1703), commentary on the Aggadot of the Yerushalmi.
See note 29 on Berachot 9:5.

10'See above, Chapter 111, Mishnah 11.

' Lam. 3:23.

12 Beit Yosef, Orach Chaim 4:5, citing Rabbi Shlomo ben Avraham ibn Aderet (“Rashba”) (1235 — 1310).
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Thus, daily we renew the betrothal with the Torah, which was given from Mount Sinai,
and Mount Sinai is also called by the name of Mount Choreb [27i7],!* as the Torah is called
“a sword” [cherev] [277], as is brought in the Midrash in Parashat Pekudei,'* as it is said,
“with high praises to G-d in their throats and two-edged swords in their hands.”'

Because of this, a Heavenly voice goes forth from the mountain that is called by this
name, to punish anyone who leaves the Torah, as the sword punishes the man, and the
Heavenly voice says, “Woe unto mankind for their contempt towards the Torah.” When the
Torah sees that the man has left her, she is particular about her honor, she avenges the wrong
done to her and divorces from him, like the parable from the Jerusalem Talmud above. What
is the insult? That regarding everyone who does not constantly engage in Torah—for the
Torah is a daughter of kings—she scolds him with a rebuke, and he is called “the rebuked,”
for rebuking is when a great man is angry at him, and requires him to behave himself
according to the commandment of one who has been subject to ostracism, as is brought in the
third chapter of tractate Moed Katan. Ostracism, which lasts a minimum of 30 days, is a lower
form of excommunication. '
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The third question relates to the significance of the verse, “Like a gold ring in the snout of
a pig.”

If you will say, even if he doesn’t constantly engage in [the Torah], there’s no standing
for the Torah to be particular, for she already became betrothed to him immediately, and
[her fiancé] stipulated to teach her to others and to learn the laws within her, that is, the
learning of the 613 commandments. What difference does it make if some hour from the day
is wasted by him?

B Ex. 3:1.

14 Ex. Rabbah 51:8.
15 Ps. 149:6.

16 Moed Katan 16a.
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Because of this, [Rabbi Yehoshua ben Levi] brought proof from the Scripture, “Like a
gold ring in the snout of a pig is a beautiful woman bereft of sense,” if he stops his studying, he
will forget something from his studies or forgot some logical argument. Even if he returns to
learn, “It is easier to learn something new than to recover what one has forgotten,”'” and he
won’t be able anymore to understand the matter clearly, and to find a nice reason in his
learning.

Even more so, perhaps since he has already learned some mitzvah, by forgetting it he
has desecrated it and made it profane, and defiled it like a golden ring in a pig’s nose. This is
equivalent to if a bad or deficient dinar has been found, or a dinar made of copper instead of
silver, for there is an argument whether this can affect a betrothal or not,'® and this is the
meaning of “a beautiful woman bereft of sense.” Because of this, [the Torah] distances herself
from him, and he is called “rebuked.”
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The fourth question relates to the significance of bringing the verse that the tablets were
fashioned by G-d, with His writing.

Lest you say, how is it that it says that he will surely be called “rebuked,” for isn’t the
matter decided by her will? It’s possible that sometimes she won’t change her mind [and
leave him], and thus he won’t be called “rebuked,” and the matter is doubtful and not certain.

Because of this, [Rabbi Yehoshua ben Levi] presented the text, “ ‘And the tablets were
the work of G-d, and the writing was the writing of G-d, graven [charut] upon the tablets.” Read
not charut [“graven”] but cherut [“freedom”]. The commentators'® felt that the reason for
Rabbi Yehoshua to say “read not etc.” was that [Scripture] should have said “graven ‘in the
tablets,” ” and for what reason did it instead say, “graven upon the tablets”? Rabbi Yehoshua
felt that the unexpected preposition was sending a message, and that was, “Read not charut
[‘graven’] but cherut [‘freedom’],” i.e., “Freedom by means of the tablets.”

17 Yoma 29a.
18 Kiddushin 8a.
19 E.g., Rabbi Binyamin HaKohen (“Rabach”), Avot Olam (Venice, 1719).
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Even though the grammar is fine and well, in any case [the grammar] does not seem
to have the power to force our rabbis, may they rest in peace, to say “read not . ..” How is it
that, in short, they could have made this interpretation that, “there is no free man but one that
occupies himself with the study of the Torah” from the force of the grammar alone of “graven
upon the tablets,” just because it should have said “graven in the tablets.”

Who forced them to take the Scripture completely from its simple meaning, such that
they said, “read not...”?
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It seems we can say, as it’s brought in the second chapter of tractate Gittin, page 20a:

The rabbis taught [in a Baraita], [with regard to a bill of divorce]: “And
he writes [her a scroll of severance],” [in order to emphasize that one must write
the document] and not chisel [it]. [The Gemara asks:] Is this to say that chiseling
is not writing? And [the Gemara] raises a contradiction [based on what was
taught in a Baraita: If] a slave is emancipated [through a bill of manumission that
was] written [by being chiseled] on a slate [tavia] [or on a] tablet [pinekas], he goes
free. . ..

Ulla said that Rabbi Elazar said: It’s not difficult. This [first case, where
the document is not valid because engraving is not considered to be writing, occurs]
when [the scribe] chiseled [the area] surrounding [the letters]. This [second case,
where the document is valid because chiseling is considered to be writing, occurs]
when he chiseled the parts [of the letters].

- Gittin 20a

Rashi explained the text “when [the scribe] chiseled [the area] surrounding” as meaning

99 ¢

“embossing.” “|[The scribe] kept in mind where the letters would be, and then chiseled [away the

20 Deut. 24:1.



background] surrounding these desired letters and their sides.” What was left were raised
letters, which are not considered writing.

Rashi explained the text “when he chiseled the parts [of the letters]” as meaning
“engraving.” “[The scribe] chiseled the letters into the surface, sinking the writing, and this is
considered writing.

So too, in the Shulchan Aruch, Even haEzer, siman 125, se’if 4, it is written: “If the bill
of divorce was inscribed on a board, stone, or metal tray, if the legs of the letters have been
dug in, it is valid. So too if he engraved the legs of the letters from behind the tray so that they
protruded from the front of the tray. However, if he dug into the letter until the legs appeared
at different heights, or he hit the front of the tray until the letters protruded like on a gold coin, it
is not a bill of divorce.”
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For the tablets, certainly [G-d] chiseled the parts of the letters, for they are spoken of
in the language of writing. Thus it appears from the words of the Tosafists there, the text
beginning, “Is this to say that chiseling is not writing?” Similarly wrote the Rema MiFano?'
in his responsa, siman 93, and see there. If so, he should have said “graven ‘in the tablets,” ”
with the meaning “chiseled the parts of the letters,” and not “graven ‘on the tablets,” ” which
has the meaning of embossed, that the letters were taller than the surrounding material of the
tablets, which is not called writing.

In other words, “graven in” would have suggested engraving, which is halachically writing,
but “graven upon” suggests embossing, which is not writing. The verse already said that “the
writing was the writing of G-d,” so the halachic interpretation of “graven upon” as not being
writing would contradict the earlier part of the verse. Thus, the rabbis were compelled by the word
“upon” to look for a different interpretation.

Because of this, [that it did not say “in,” but “on,” the rabbis]| of blessed memory said,
“Read not charut [‘graven,’ i.e., graven upon the tablets] but cherut [‘freedom,’ i.e., freedom by
means of the tablets].”

21 Rabbi Menachem Azaria da Fano (“Rema M’Fano”) (1548-1620), Italian Kabbalist and commentator on the
Talmud.
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The fifth question asks if “freedom by means of the tablet” still applies, as those first tablets
were destroyed and replaced by a second set?

But it is still necessary to be precise, what evidence does [the Tanna] bring from this
verse? Also, this verse speaks of the first tablets, and not only would we learn what the Tanna
says, “For there is no free man but one that occupies himself with the study of the Torah” from
the first tablets, rather we would even learn the freedom from the Evil Inclination and from
the Angel of Death and from the servitude to the nations. For the midrash says:

What is [the meaning] of charut? Rabbi Yehuda and Rabbi Yirmiya and the
rabbis [had opinions]. Rabbi Yehuda said, “Don’t read charut [‘graven’], but cherut
[‘freedom’] from the exiles.” Rabbi Nechemia said, “Freedom from the Angel of
death.” And our rabbis said, “Freedom from sufferings.” . . . The Holy One, Blessed
be He, said to Moses, “In this world, because they have the Evil Inclination, they
engage in idolatry, but in the Future to Come, I will uproot the Evil Inclination from
them and give them a heart of flesh, as it says, ‘I will remove the heart of stone
from your body and give you a heart of flesh.’?? ”

- Ex. Rabbah 41:7

However, after they sinned with the Golden Calf, [G-d] took the liberty from them, for
[regarding] the second set of tablets, it wasn’t written about them “graven upon the tablets.”
From where do we know that one who engages in Torah is still called “a free man” even after
the sin of the Golden Calf, for what was written in the first tablets is no proof for now, as the
first tablets were replaced by the second ones?

Further, based on what Ex. Rabbah 41:7 says, [the Tanna] should have said all of the
interpretations that he made on the word “graven” [charut], i.e., not only a free man, but also:
freedom from the Evil Inclination, etc. Why didn’t he do so?

22 Ezek. 36:26.
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It can be said, that the intention of the Tanna was to prove that even for the final
utterances, i.e., the second set of tablets, it must be said about them “say not charut [ ‘engraved’]
but cherut [“freedom’], for there is no free man but one that occupies himself with the study of
the Torah.” For we find that the first tablets had two types of goodness, which was that “[The
tablets] were G-d’s work, and the writing was G-d’s writing, incised upon the tablets.”?’
Because of this, there were a few types of freedom within them, which is freedom from the
Evil Inclination, from the Angel of Death, and from the servitude to the nations. Therefore,
it was lawful that enacted within them were the words, “I had taken you for divine beings.”**

However, as the second [tablets] were the work of man, as it is written, “Carve for
yourself,”” it was no longer enacted for Israel that they should be like divine beings, as at
the beginning with the first tablets, when they had freedom from the Evil Inclination, etc.
Rather, “but you shall die as men do.”?¢

However, even the second [tablets] were written by the Finger of G-d, as it is written,
“I will write upon the tablets the words that were on the first tablets, which you shattered.”?’
Also, Scripture juxtaposes the writing to the first [tablets], as it is written, “Carve two tablets
of stone like the first, and I will write upon the tablets the words that were on the first tablets.”

Thus, you must necessarily say, that with regard to the matter of “I will write,” the
juxtaposition that will be enacted within them is a bit of freedom, just as there is within them
a bit of “G-d’s work.” It is nicely derived, that even with the second [tablets], “there is no

free man but one that occupies himself with the study of the Torah.”

2 Ex. 32:16.
24 Ps. 82:6.
25 Ex. 34:1.
26 Ps, 82:7.
2T Ex. 34:1.
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One who does not engage in the Torah, is called a slave to his [Evil] Inclination, as the
[rabbis] of blessed memory said on the verse, “and the slave is free of his master.”?® If so, one
who ceases from words of Torah and renounces his learning and does the will of his [Evil]
Inclination, is called a slave to his [Evil] Inclination. The Torah, which is free, cannot be
married to a slave, and certainly she divorces him and distances herself from him, and he is
called “rebuked.”
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The sixth question addresses the significance of the verse, “And from Matana to
Nachaliel . . . 77

You may say, how is one who is engaged in Torah a free man? For just as one who
does not engage in the Torah is a slave to his [Evil] inclination, so one who does engage in her
is a slave to his Maker. To this, [the Tanna] said, “whoever occupies himself with the study of
the Torah is surely exalted,” even though this one who is not occupied in Torah and that one
who is occupied in Torah are each called “a slave,” for this service to the Torah is great for him,
for people say, “a king’s slave is a king.”?’ It’s not enough that the Torah wants to marry
him, rather even he rules her as a king, for she was given to him as a present to do with what
he desires, as it says, “and from Matana to Nachaliel, and from Nachaliel to Bamoth.” This
verse from Num. 21:19 is explained:

Rava said to Rav Yosef: If a person makes himself [humble] like this
wilderness, [which is open to all and] upon which everyone treads, the Torah will
be given to him as a gift [matana]. And once it is given to him as a gift, he inherits
it [nechalo] and G-d [E!] [makes it His inheritance], as it is stated: “And from
Matana to Nachaliel.” And once G-d has made it His inheritance, he rises to
greatness, as it is stated: “And from Nachaliel to Bamoth [ ‘heights’]”.

- Eruvin 54a

28 Job 3:19. Yalkut Shimoni on Nach 896:1 cites this verse and also uses the term “a slave to his [Evil] Inclination.”
2 Sifrei Deut. 6:4; Midrash Aggadah, Gen. 15:18; Midrash Aggadah, Deut. 1:7:1; Yalkut Shimoni on Torah 21:5
and 801:6; Midrash Lekach Tov, Deut. 28:10.
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It can also be said, that one who acquires assets is a slave to those assets, for they need
to be guarded.

Also, even regarding one who is a king, “Do you imagine that I am granting you
authority? I am granting you servitude, as it is stated: ‘And they spoke to him saying: If you
will be a servant to this people today’ (I Kings 12:7).”3°

But one who acquires the Torah, he is an actual king, for she guards him. This is the
meaning of the saying, “Who are kings? The rabbis.”*!*> Thus, “there is no free man but one
that occupies himself with the study of the Torah.”

30 Horayot 10a-b.

31 Isaac ben Moses Arama (c. 1420 — 1494), Akeidat Yitzchak 4:1:5, 46:1:5, 74:1:5; Abarbanel (1437 — 1508),
Nachalat Avot, 6:1; Abraham Saba (1440-1508), Tzror haMor, Ex. 19:7; Midrash Shmuel on Avot 6:1; Joseph Karo
(1488-1575), Beit Yosef, Orach Chaim 1:4; Moshe Alshich (1508-1593), Ex. 19:4.

32 Gittin 62a: “Rav Chuna and Rav Chisda were sitting. Geniba passed by. One said to the other: We should stand
before him, for he is a son of Torah. [The other one] said to him: But should we stand before an argumentative person?
In the meantime, [Geniba] approached them and said to them: Peace be upon you, kings, peace be upon you, kings.
They said to him: From where do you [know] that the Sages are called kings? He said to them: As it is written,
“Through me, kings rule’ (Prov. 8:15).”
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