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Chapter VI – Mishnah 5 
  

וּבַתּוֹרָה אַתָּה עָמֵל, עַר תִּחְיֶה,  כַּ הִיא דַּרְכָּהּ שֶׁל תּוֹרָה, פַּת בְּמֶלַח תּאֹכַל, וּמַיִם בִּמְשׂוּרָה תִשְׁתֶּה, וְעַל הָאָרֶץ תִּישַׁן, וְחַיֵּי צַ 
. אַשְׁרֶי בָּעוֹלָם הַזֶּה וְטוֹב לָ לָעוֹלָם הַבָּאוֹאִם אַתָּה ע ד כָּבוֹד  וֹוְאַל תַּחְמ  .לָּה לְעַצְמְוּאַל תְּבַקֵּשׁ גְּד  .שֶׂה כֵן, אַשְׁרֶי וְטוֹב לָ

וּא  וְאַל תִּתְאַוֶּה לְשֻׁלְחָנָם שֶׁל מְלָכִים, שֶׁשֻּׁלְחָנְ גָדוֹל מִשֻּׁלְחָנָם, וְכִתְרְ גָדוֹל מִכִּתְרָם, וְנֶאֱמָן ה  .(נ"א: עֲשֵׂה)מּוּדְ  ייוֹתֵר מִלִּ 
   . לָּתֶוּבַּעַל מְלַאכְתְּ שֶׁיְּשַׁלֵּם לְ שְׂכַר פְּע

  
Such is the way [of a life] of Torah: bread with salt, you shall eat; and rationed water, 

you shall drink; and on the ground, you shall sleep; and your life will be one of privation, 
and in the Torah, you shall labor. If you do this, “You will be happy and it will be good for 
you”1: “You will be happy” in this world, “and it will be good for you” in the World-to-Come. 

  Do not seek greatness for yourself. Do not covet honor; more than you learn (you 
shall do).2 Do not yearn for the table of kings, for your table is greater than their table, and 
your crown is greater than their crown, and faithful is your Employer to pay you the reward 
of your labor. 

- - - - - - - - - - 

מִים, לְהָאִיר וּלְהַשְׁלִים אֶת דְּבָרָיו, וְלָתֵת טַעַם לְשֶׁבַח,  וּפָּיו יַיְשִׁירוּ נֶגְדּוֹ עַל הָאוּרִים וְעַל הַתּהַתַּנָּא לְנֹכַח יַבִּיטוּ, וְעַפְעַ   עֵינֵי
מִפְּשׁוּטוֹ לְפָרֵשׁ "אֵין    צְרַ לְהוֹצִיא הַדָּבָרוּרֵשׁ הַקְּרָא שֶׁהַחֲכָמִים וְהַתְּמִימִים יִנְחֲלוּ הַטּוֹב וְהַכָּבוֹד מַמָּשׁ, וְלָמָּה הילָמָּה לאֹ פֵּ 

    נוּ הַפְּשָׁט וְהַסּוֹד, כְּנִזְכָּר לְעֵיל.יכָּבוֹד אֶלָּא תּוֹרָה", "אֵין טוֹב אֶלָּא תּוֹרָה", דְּהַיְ 
 
Let the eyes of the Tanna look forward, and his gaze be straight ahead3 to the Urim 

and Tumim,4 to illuminate and to complete his words, and to give reason for praise, why the 
Scripture didn’t explain that the sages and the pure will literally inherit the good and the 
honor. That is, the previous Mishnah quoted Prov. 3:35 that “It is honor that sages inherit,” and 
quotes Prov. 28:10 that “And the pure shall inherit good.” The Mishnah explained that this wasn’t 
meant literally, but rather that both “honor” and “good” mean nothing but Torah.”5 Why was it 
necessary to draw out the matter from its simple meaning, to explain “ ‘honor’ means nothing 
but Torah,” “ ‘good’ means nothing but Torah”? That is the simple meaning, on the one hand, 
literally “honor” and “good,” and the esoteric secret, on the other hand, “Torah,” as mentioned 
above. 

 
* English translation: Copyright © 2023 by Charles S. Stein. Additional essays available at http://zstorah.com 
1 Ps. 128:2. 
2 The first edition notes that some texts omit the word “you shall do,” while some have it. The analysis will 

consider the implication of this, whether the text intends one single thought: “Do not covet more honor than you 
learn,” or two thoughts: “Do not covet honor,” and “more than you learn, you shall do.” 

3 Cf. Prov. 4:25: “Let your eyes look forward, your gaze be straight ahead.” 
4 Ex. 28:30. 
5 Pirkei Avot, chapter VI, Mishnah 4. 
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. כָּ הִיא דָּרְכָה שֶׁל תּוֹרָה וְכוּ'. דְּאָמְ לְפִי שֶׁהַדֶּ  רִינַן בְּיַלְקוּט עַל פָּסוּק  רֶ שֶׁל הַתּוֹרָה אֵינוֹ טוֹב וּכְבוֹד מַמָּשׁ, אֶלָּא אַדְרַבָּא לְהֵפֶ

שֶׁפֶּרַח הַכְּתָב מֵעֲלֵיהֶן, וְהִשְׁלִיכָן מִיָּדוֹ וְכוּ', בְּאוֹתָהּ שָׁעָה נִגְזְרָה  נִסְתַּכֵּל מֹשֶׁה בַּלּוּחוֹת וְרָאָה    "וַיֵּשֶׁב הָעָם לֶאֱכֹל וְשָׁתוֹ" וְכוּ',
יִשְׂרָאֵל, שֶׁיִּלְמְדוּ אוֹתָהּ מִתּוֹ הַצַּעַר וּמִתּוֹ הַשִּׁעְבּוּד וּמִתּוֹ הַטֵּ  וְהַדּיגְּזֵרָה עַל  וְהַטִּלְטוּל  עַר  וּבִשְׁבִיל אוֹתוֹ צַ   חַק וְכוּ'.וֹ רוּף 

פָּל לִימוֹת הַמָּשִׁיחַ. עכ"ל. וְכֵן אָמְרוּ זַ"ל, יָאָה עַנְיוּתָא  וּשֶׁהֵם מִצְטַעֲרִים, עָתִיד הַקָּדוֹשׁ בָּרוּ הוּא לְשָׁלֵם לָהֶם שְׂכָרָם כָּפוּל וּמְכ
    סוּמְקֵי וְכוּ'.כְּוַרְדָּא לְיִשְׂרָאֵל, 

 
The answer is that the way of the Torah is not literally “good” and “honor,” but rather 

the opposite. As this Mishnah teaches, “Such is the way [of a life] of Torah: bread with salt, you 
shall eat; and rationed water, you shall drink; and on the ground, you shall sleep; and your life will 
be one of privation.” As it is said in the Yalkut Shimoni on the verse describing the creation of 
the Golden Calf, “Early next day, the people offered up burnt offerings and brought sacrifices of 
well-being; they sat down to eat and drink, and then rose to dance,”6 Moses looked at the 
Tablets and saw that the writing flew off, and he cast them from his hand etc. At that moment, 
a decree was passed on Israel, that they should learn [Torah] with the privation, and with 
the slavery, and with the destruction, and the exile, and the oppression, etc. Because of this 
privation that they are suffering, in the future, the Holy One, Blessed be He, will double and 
redouble their wages until the days of the Messiah.7 Likewise, [the rabbis] of blessed memory 
said, “Poverty is good for Israel, like a red bridle for a white horse.”8 I.e., Just as a red bridle 
accentuates the white color of the horse, so the challenge of poverty draws out the purity of the 
Jewish people. 

  
". וּבִפְסָחִים אָמְרִינַן, מַה דַּרְכּוֹ  פִּתִּים פָּתוֹת אֹתָהּ  רְשׁוּ הַמְּפָרְשִׁים, חֲתִיכַת לֶחֶם, מִלְּשׁוֹן "יהִנֵּה מִלַּת פַּת, פֵּ   "פַּת בְּמֶלַח תּאֹכַל."

פִּיד אִם  וְקַיְימָא לַן, דְּפַת נָקִי, אֵין צָרִי מֶלַח, מִכְּלָל דְּפַת שֶׁאֵינוֹ נָקִי, צָרִי מֶלַח. כְּלוֹמַר, אֵין לְ לְהַקְ  שֶׁל עָנִי בִּפְרוּסָה וְכוּ'.
לּוּ אִם אוֹתָהּ חֲתִיכָה שֶׁל לֶחֶם  ילּוּ אִם הַפַּרְנָסָה שֶׁלְּ לאֹ תִּהְיֶה אֶלָּא חֲתִיכוֹת חֲתִיכוֹת, וַאֲפִ יאֲפִ אֶלָּא    לאֹ יִהְיֶה לְ כִּכָּר שָׁלֵם, 

   הִיא מִפַּת שֶׁאֵינוֹ נָקִי, גַּם מִזֶּה אַל תִּצְטַעֵר, שֶׁזוֹ הִיא דָּרְכָה שֶׁל תּוֹרָה. 
 
“Bread with salt, you shall eat.” Here is the word pat [פַּת], which the commentators 

interpreted as “a piece of bread,”9 from the language, “break it into pieces,”10 and in tractate 
Pesachim it is written, “Just as [it is] the manner of a poor person to [eat] a piece [of bread, 
not having a whole loaf].”11 We also hold that “clean bread” [pat naki], i.e., bread made from 
fine white flour, does not need salt, indicating that bread that is not “clean” does need salt.12 
That is, you don’t have to be strict if you don’t have a whole loaf for a meal,13 but even if your 
income is intermittent so that for weekday meals you can’t afford a whole loaf, and even if the 
piece of bread is not “clean,” i.e., it is not made of fine white flour, and thus will need salt, don’t 
be sorry, for this is the path of Torah.  

 
6 Ex. 32:6. 
7 Yalkut Shimoni, Ki Tisa, remez 391:14. 
8 Chagigah 9b. 
9 David Kimchi (1160–1235) (“the RaDaK”), on Gen. 18:5. 
10 Lev. 2:5–6: “If your offering is a meal offering on a griddle, it shall be of choice flour with oil mixed in, 

unleavened. Break it into bits and pour oil on it; it is a meal offering.” 
11 Pesachim 115b. 
12 See the gloss of the Rema on Shulchan Aruch, Orach Chaim, 475:1. 
13 Other than Shabbos, when it is mandatory to have two whole loaves. 
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בִּכְלִי קָטַן שֶׁהוּא שׁוֹתֶה    כְּמוֹ שֶׁהַקָּדוֹשׁ בָּרוּ הוּא גָּזַר עַל יְחֶזְקֵאל שֶׁיִּשְׁתֶּה הַמַּיִם בִּמְשׂוּרָה, כְּלוֹמַר,  "וּמַיִם בַּמְּשׂוּרָה תִּשְׁתֶּה."

   מְעַט בְּכָל פַּעַם, וְאֵינוֹ יָכוֹל לְרַוּוֹת צִמְאוֹנוֹ בְּפַעַם אַחַת כְּדֶרֶ הָעוֹלָם, כְּדֵי שֶׁיִּשְׁתֶּה בְּצַעַר.
 
“And rationed water, you shall drink.” This is as the Holy One, Blessed be He, decreed 

for Ezekiel, that he should drink the water sparingly.14 This is as if to say, he should drink 
from a small vessel from which he drinks a little at a time. In this way, he will not be able to 
quench his thirst at once as is the way of the world, so that he instead drinks in privation.  

  
ל אָדָם שֶׁיִּכָּנֵס  כְּדֵי שֶׁיִּתְעַכֵּל הַמָּזוֹן מַהֵר, דְּאָמְרִינַן בַּמִּדְרָשׁ עַל פָּסוּק "וְתוֹרָתְ בְּתוֹ מֵעָי", עַד שֶׁיִּתְפַּלֵּ   ".הָאָרֶץ תִּישָׁןעַל  וְ "

וְכָל זְמַן שֶׁיְּמַהֵר הַמָּזוֹן לְהִתְעַכֵּל, יִהְיֶה לִבּוֹ יוֹתֵר   בָּה בְּתוֹ מֵעָיו.וּה מְרינֵס אֲכִילָה וּשְׁתִיָּ דִּבְרֵי תּוֹרָה בְּמֵעָיו, יִתְפַּלֵּל שֶׁלּאֹ תִּכָּ 
אָמַר לָהּ, בִּתִּי,    זְגָּא עֲלֵיהּ.טִּין, אָמְרָה לֵיהּ בְּרַתֵּיהּ לְרֵישׁ לָקִישׁ, לאֹ בַּעִית מִידֵי לְמִ י מוּכָן לִלְמֹד הַתּוֹרָה, דְּאָמְרִינַן בְּפֶרֶק ד' דְּגִ 

 כּוּל. ירְשׁוּ הַמְּפָרְשִׁים שֶׁדַּרְכָּם הָיָה לִשְׁכַּב עַל בִּטְנָם, מִשּׁוּם דְּהוּא טוֹב לָעִ יכְּרֵסִי כָּרִי. וּפֵ 
 
“And on the ground, you shall sleep.” In order for the food to be digested quickly, as 

it is said in the Midrash on the verse, “And your Torah is in my stomach”15:  “until he prays 
that the words of the Torah will enter his stomach, he should pray that excessive eating and 
drinking does not enter his stomach.”16 As long as the food is digested quickly, his heart will 
be more prepared to learn Torah, as it is said in the 4th chapter of tractate Gittin, “The 
daughter of Reish Lakish said to him, ‘Don’t you want something to lie upon?’ He said to 
her, ‘My daughter, my belly is my pillow.’ ”17 The commentators explained, that their custom 
was to lie on their stomachs, because this was good for digestion.18 

 
, נִי. אֲ וֹחַק וְהָעוֹ, בָּא מֵחֲמַת הַדּ"פַּת בַּמֶּלַח תּאֹכֵל"וְאִם תּאֹמַר, בִּשְׁלָמָא   בָל מַיִם בַּמְּשׂוּרָה תִּשְׁתֶּה, לָמָּה לוֹ לְצַעֵר עַצְמוֹ בְּכָ

לּוּ עָנִי שֶׁבָּעֲנִיִּים יֵשׁ לוֹ מְעַט תֶּבֶן, וּמַה  י", אֲפִ הָאָרֶץ תִּישָׁןוְכֵן "עַל    לּוּ לַעֲנִיִּים.ימֵאַחַר שֶׁהַמַּיִם הֵם הֶפְקֵר לַכֹּל, וְנִמְצָאִים אֲפִ 
  , יִהְיֶה גַּם הַצַּעַר.נִיוֹחַק וְהָעוֹ הַדּה. לָכֵן הוֹסִיף, "וְחַיֵּי צַעַר תִּחְיֶה", כָּ הוּא הָאֱמֶת וְהַדֶּרֶ שֶׁל הַתּוֹרָה, שֶׁמִּלְּבַד לוֹ לַצַּעַר הַזֶּ 

 
Perhaps you’ll say, “Granted, ‘bread with salt, you shall eat,’ that comes because of 

the stress and the poverty. But ‘rationed water, you shall drink,’ why should he make himself 
suffer this way, since water is free for everyone, and exists even among poor people?” Thus 
too, we can question the instruction that “on the ground, you shall sleep,” for even the poor 
person in his poverty has a little straw, so why does he need this privation? Therefore, [the 
Tanna] adds, “your life will be one of privation.” The privation is not simply a byproduct, but 
this is the truth and the path of the Torah, that beside the stress and the poverty, there will 
also be privation. 

 
14 Ezek. 12:18: “O mortal, eat your bread in trembling and drink your water in fear and anxiety.” 
15 Ps. 40:9. 
16 Tosafot on Ketubot 104a: “The Midrash says that before a person prays that Torah enter his body, he should 

pray that delicacies not enter his body.” 
17 Gittin 47a. 
18 Tosafot on Gittin 47a. 
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יִשְׂרָאֵל", מִין אֶלָּא בְּמִי שֶׁמֵּמִית עָצְמוֹ עֲלֵיהֶם, "הַסְכֵּת וּשְׁמַע  יוְעוֹד, בְּסוֹף בְּרָכוֹת אָמַר רֵישׁ לָקִישׁ, אֵין דִּבְרֵי תּוֹרָה מִתְקַיְּ 

דִּבְרֵי תּוֹרָה. בְּמִי    כַּתְּתוּ עַצְמְכֶם עַל  בְּמִי אַתָּה מוֹצֵא חֶמְאָה שֶׁל תּוֹרָה,  דְּבֵי רַבִּי יַנַּאי, "כִּי מִיץ חָלָב יוֹצִיא חֶמְאָה",  אָמְרִי 
ם בְּ הַדֶּרֶ שֶׁל י, שָׁאַף לְאַחַר שֶׁנִּתְקַיֵּ "וּבַתּוֹרָה אַתָּה עָמֵל"וּמִשּׁוּם הָכִי אָמַר,    שֶׁמֵּקִיא חָלָב שֶׁיָּנַק מִשְּׁדֵי אִמּוֹ עָלֶיהָ, וְעי"ש.

, וְנִקְרָא שֶׁאַתָּה מֵמִית עַצְמְ עַל  "וְחַיֵּי צַעַר"וְכוּ',    "פַּת בְּמֶלַח"הַתּוֹרָה,   , שֶׁבְּזֶה בְּוַדַּאי אַתָּה מֵקִיא הֶחָלָב שֶׁיָּנַקְתָּ מִשְּׁדֵי אִמְּ
.  דִּבְרֵ  ל בַּתּוֹרָה עָצְמָהּ, כְּדִכְתִיב "הַסְכֵּת", כַּתְּתוּ עַצְמְכֶם וֹחַ וְלַעֲמוֹצָרִי לִטְרן  ישֶׁעֲדַיִ י תּוֹרָה. עִם כָּל זֶה, לאֹ יָצָאתָ יְדֵי חוֹבָתְ

  עַל דִּבְרֵי תּוֹרָה. 
 
Further, at the end of tractate Berachot: 

Reish Lakish said, “the words of Torah will endure only for one who 
kills himself over them, as it says, ‘Silence! Hear, O Israel,’19 break yourselves 
over the words of Torah. . . .”20 

The school of Rabbi Yannai said: “ ‘As milk under pressure produces 
butter.’21 In whom do you find the butter of Torah? In one who spits out the 
milk that he nursed from his mother’s breasts over it [i.e., one who struggles 
with all his might to study Torah]. 

- Berachot 63b 
Because of this, [the Tanna] said, “and in the Torah, you shall labor,” that even after the path 
of Torah is created within you, “bread with salt, you shall eat . . . and your life will be one of 
privation.” For in this way, certainly you will spit out the milk that you nursed from the 
breasts of your mother, and it will be considered that you are killing yourself over the words 
of Torah. Despite all this, you have not fulfilled your obligation. You still must toil and strive 
in the Torah itself, as it is written, “ ‘Silence,’ break yourselves over the words of Torah.”  

  
ז עִנְיָן אַחֵר, וֹ", כְּמוֹ שֶׁאָמַר "וְעַל הָאָרֶץ תִּישָׁן" וְכוּ'. יֵשׁ לוֹמַר, שֶׁבָּא לִרְמבְּלִישָׁנְיהּ, וְלאֹ אָמַר "וְתַעֲמֹל בַּתּוֹרָהוּמִדְּשָׁנֵי תַּנָּא  
עוּהוּ מִן הַשָּׁמַיִם לִהְיוֹת עֲמָלוֹ דַּוְקָא בַּתּוֹרָה, כְּדִתְנַן  יבְטָח לוֹ שֶׁיְּסַיְּ וּמ  ת בְּמֶלַח" וְכוּ',ם בּוֹ הַדֶּרֶ שֶׁל הַתּוֹרָה "פַּ ישֶׁמִּי שֶׁנִּתְקַיֵּ 

שֶׁהִיא כְּמוֹ הַבְטָחָה טוֹבָה.  וְזֶהוּ וּבַתּוֹרָה אַתָּה עָמֵל,    ל דֶּרֶ אֶרֶץ.וֹל מַלְכוּת וְעוֹל תּוֹרָה, מַעֲבִירִין מִמֶּנּוּ עוֹכָּל הַמְּקַבֵּל עָלָיו ע
 לְהַקְפִּיד וּלְהִצְטַעֵר, שֶׁהֲרֵי כְּנֶגֶד וְכָל זֶה הוּא לְפִי הַדֶּרֶ שֶׁל הַתּוֹרָה, וְהַגְּזַר דִּין שֶׁיָּצָא מִלְּפָנָיו בְּעֵת שְׁבִירַת הַלּוּחוֹת, וְאֵין לְ

  זֶה יִהְיֶה שְׂכָרְ כָּפוּל לְעָתִיד לָבאֹ.
 
The Tanna taught this wording, “and in the Torah, you shall labor,” and he didn’t say, 

“and you shall labor in the Torah.” This is the same parallelism as he said, “and on the ground, 
you shall sleep,” etc. By placing the noun before the verb, and specifically by mentioning “Torah” 
before “labor,” it can be said that he came to hint another matter, that one in whom is fulfilled 
the path of Torah, “bread with salt, you shall eat,” etc.. He is guaranteed assistance from 
Heaven that his labor will specifically be in Torah. This is as it is taught, “whoever accepts 
upon himself the yolk of Torah, they remove from him the yoke of government and the yoke 

 
19 Deut. 27:9. 
20 The Gemara suggests the word “silence” [הַסְכֵּת] [hasket] is related to “break yourselves” [ּכַּתְּתו] [kat’etu]. 
21 Prov. 30:33. 
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of worldly concerns.”22 This is the meaning of “and in the Torah, you shall labor,” that it is 
like a good promise. All this is according to the path of the Torah, and regarding the decree 
that went out from Him at the time of the breaking of the Tablets, as noted above, that Israel 
would learn Torah out of sorrow, slavery, destruction, exile, etc.,23 you don’t have to be careful 
and to regret, because against this, there will be a double reward for the age to come. 

  
וְהַ  הַצַּעַר  זֶה  יִסְבְּלוּ  חֲכָמִים  הַתַּלְמִידֵי  שֶׁכָּל  בְּהֶכְרֵחַ  אֵינוֹ  הָאֱמֶת,  לְפִי  שֶׁהָיוּ  וֹדּאֲבָל  חֲכָמִים  תַּלְמִידֵי  כַּמָּה  מָצִינוּ  שֶׁהֲרֵי  חַק, 

. , אַשְׁרֶי וְטוֹב לָ    עֲשִׁירִים הַרְבֵּה. וּכְנֶגֶד אֵלּוּ הוֹסִיף, וְאִם אַתָּה עוֹשֶׂה כֵּן מֵרְצוֹנְ וּמִדַּעְתְּ
 
But according to the truth, it is not necessarily that all the Torah scholars will suffer 

this privation and pressure, because we find some scholars who were very rich. Also, against 
this [the Tanna] added, “If you do this, of your own free will and mind, ‘You will be happy 
and it will be good for you.’ ”  

 
מָּה תָּנֵי "אַשְׁרֶי וְטוֹב  לְדַקְדֵּק, שֶׁהֲוָה לֵיהּ לְמֵימַר, וְאִם אַתָּה עוֹשֶׂה כֵּן "אַשְׁרֶי בָּעוֹלָם הַזֶּה וְטוֹב לָ לָעוֹלָם הַבָּא", וְלָ   וְיֵשׁ

", וַהַדַר מְפָרֵשׁ "אַשְׁרֶי בָּעוֹלָם הַזֶּה" וְכוּ', וְנִרְאָה שְׂפַת יֶתֶר. שֶׁמִּי שֶׁהוּא עָשִׁיר וּמְסַגֵּף עָצְמוֹ כְּדֵי לִזְכּוֹת בְּכֶתֶר   אֶלָּא לְפִי לָ
דּוֹמֶה מִי שֶׁיֵּשׁ לוֹ פַּת בְּסַלּוֹ, לְמִי    תּוֹרָה, אֵין לוֹ כָּל כָּ צַעַר כְּמוֹ מִי שֶׁהוּא עָנִי וְשָׁפָל מֵחֲמַת הַתּוֹלָדָה, אוֹ הַגְּזַר דִּין, שֶׁהֲרֵי אֵינוֹ

", שָׁאַף עַל פִּי שֶׁיֵּשׁ לוֹ א  שֶׁאֵין לוֹ. שֶׁר וְשִׂמְחַת לֵב בָּעוֹלָם הַזֶּה, לְפִי שֶׁהוּא עָשִׁיר וְיֵשׁ  וֹמִשּׁוּם הָכִי תָּנֵי סְתָם "אַשְׁרֶי וְטוֹב לָ
כְרָח וּאַשְׁרֶי בָּעוֹלָם הַזֶּה וְטוֹב לָ לָעוֹלָם הַבָּא, כְּמוֹ מִי שֶׁמּם בּוֹ  ילוֹ פַּת בְּסַלוֹ, וְאֵינוֹ סוֹבֵל כָּל כָּ צַעַר, עִם כָּל זֶה, יִתְקַיֵּ 

    חַק מֵחֲמַת הַגְּזַר דִּין שֶׁל שְׁבִירַת הַלּוּחוֹת.וֹלִחְיוֹת חַיֵּי צַעַר וְד
 
We need to check, that he should have simply said, “If you do so, ‘You will be happy 

in this world, and it will be good for you in the World-to-Come,’ ” and why did he first teach 
Ps. 128:2, “You will be happy and it will be good for you,” and then go back to explain, “ ‘you 
will be happy’ in this world, ‘and it will be good for you’ in the World-to-Come”? This 
appears to be extraneous language, to first give the shortened form from Scripture and then a 
longer explanation. Rather, it’s because one who is rich and sacrifices himself in order to merit 
the crown of Torah does not have as much privation as the one who is poor and lowly because 
of his genealogy, or because of the decree from the time of the breaking of the Tablets, for “There 
is no similarity between one who has bread in his basket and one who does not have it.”24 
Because of this, [the Tanna] initially simply taught “You will be happy and it will be good for 
you,” which is directed toward one who is poor and lowly, and then he added an explanation that 
would be directed toward one who is wealthy. That is, even though he already has wealth and 
happiness of heart in this world, because he is wealthy and he has bread in his basket, and 
he does not suffer so much privation, with all this, it will be fulfilled for him that “You will be 
happy in this world, and it will be good for you in the World-to-Come,” like one who is 
compelled to live a life of privation and pressure because of the decree of the breaking of the 
Tablets. 

 

 
22 Pirkei Avot, chapter III, Mishnah 6. 
23 Yalkut Shimoni, Yehoshua, 24:17. 
24 Yoma 18b. 
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" הַכֹּל לָעוֹלָם הַבָּא, רוֹצֶה לוֹמַר, שֶׁלָּעוֹלָם הַבָּא יִהְיֶה לוֹ שָׂכָר כָּ  פָּל, כְּמִדְרָשׁ יַלְקוּט  וּפוּל וּמְכוְעוֹד יֵשׁ לוֹמַר, "אַשְׁרֶי וְטוֹב לָ
" שַׁיָּ וְעוֹד מִן הַדִּ  הַנִּזְכָּר לְעֵיל.  , דִּלְפוּם צַעֲרָא, אַגְרָא, דְּ"אַשְׁרֶי שֶׁר הָאֲמִתִּי, וֹ לָעוֹלָם הַבָּא שֶׁשָּׁם הוּא הָאיין הוּא שֶׁיִּהְיֶה כָּ

כָּל מִי שֶׁנֶּאֱמַר בּוֹ    ,בַּמִּדְרָשׁ  וְעוֹד, דְּאִיתָא  רֵשׁ הָרִי"ף בְּפֶרֶק קַמָּא דִּבְרָכוֹת עַל "גָּדוֹל הַנֶּהֱנֶה מִיגִיעוֹ" וְכוּ' וְעי"ש.יכְּמוֹ שֶׁפֵּ 
" מַיְירֵי לָעוֹלָם הַבָּא, שֶׁשָּׁם הוּא הַטּוֹב הָאֲמִ     נוּ שְׂכָרוֹ כָּפוּל.יתִּי, וְהַיְ י"אַשְׁרֵי", יֵשׁ לוֹ לָעוֹלָם הַבָּא. וְאַף "וְטוֹב לָ

 
It can also be said, “You will be happy and it will be good for you,” everything is for 

the World-to-Come, meaning to say, that in the World-to-Come he will have a doubled and 
redoubled reward, as written in the Yalkut Shimoni mentioned above. Also, according to the 
law it should be thus, “According to the labor is the reward,”25 that “You will be happy” is 
relevant to the World-to-Come, for there is the true wealth, as the Rif explained in the first 
chapter of tractate Berachot on the text, “One who benefits from his hard labor is greater than 
someone who fears G-d [to the extent that he sits idly and does not work],” and see there. Further, 
it is brought in the Midrash, anyone about whom it is said, “He will be happy,” he will have 
the World-to-Come. Even “and it will be good for you” is speaking about the World-to-
Come, for there is the true good, and this is the meaning of “his reward will be doubled.”26 

 
יִהְיֶה לוֹ א הַזֶּה  הַתַּנָּא לוֹמַר, שֶׁגַּם בָּעוֹלָם  רָצָה  כָּ  כִּדְאִיתָא וֹוְאַחַר  צַעַר,  חַיֵּי  חַי  פִּי שֶׁהוּא  הַבָּא, אַף עַל  מֵעֵין הָעוֹלָם  שֶׁר 

נֹחַ, בַּעֲלֵי תּוֹרָה שֶׁבְּעַל פֶּה, שֶׁהקב  "הָעָם הַהֹלְכִים  בְּמִדְרָשׁ תַּנְחוּמָא פָּרָשַׁת  ה מֵאִיר עֵינֵיהֶם "בַּחֹשֶׁ רָאוּ אוֹר גָּדוֹל", אֵלּוּ 
וְהֶ יבְּאִ  וְכוּ'. עכ"ל.יסּוּר  וְטָהוֹר  בְּטָמֵא  שֶׁכּ  תֵּר  הַזֶּה",  בָּעוֹלָם  "אַשְׁרֶי  וְ וּוְזֶהוּ   , לְ יִצְטָרְכוּ  בִּמְאוֹר  ה  "הקבלָּם  עֵינֵי  יָאִיר 

  .ם]רַבִּי[הָ תּוֹרָתוֹ. "וְטוֹב לָ לָעוֹלָם הַבָּא", שֶׁיִּתְרַבֶּה שְׂכָרְ בְּמַה שֶׁאַתָּה מְזַכֶּה אֶת 
 
Afterward, the Tanna wanted to say that even in this world he will have wealth of the 

World-to-Come, even though he lives a life of privation, as it is brought in the Midrash 
Tanchuma, parashat Noach, siman 3, “ ‘The people that walk in darkness have seen a 
brilliant light’27: These people are the masters of the Oral Torah, that the Holy One, Blessed 
be He, has enlightened their eyes as to what is prohibited and permitted, pure and impure.” 
This is the meaning of “You shall be happy in this world,” that everyone will need you, and 
the Holy One, Blessed be He, will enlighten your eyes with the light of His Torah. “And it will 
be good for you in the World-to-Come,” that your reward will be increased by how you 
benefit the multitude, through the Torah that you have acquired and that you share.  

 
, וְאַתָּה בְּוַדַּאי תִּהְיֶה לְנָשִׂיא, שֶׁתִּהְיֶה יוֹתֵר חָכָם מִכֻּלָּם, יֵשׁ לְ לְקַיֵּ לָּם  וּוְחַגָּם שֶׁכּ ג  וֹ ם מַה שֶׁצִּוָּה רַבִּי לִבְנוֹ, נְהי יִצְטָרְכוּ לְ

ל־מְשַׂנְאַי אָהֲבוּ מָוֶת". אֲפִלּוּ הָכִי, אַל תְּבַקֵּשׁ  וְזְרוֹק מָרָה בַּתַּלְמִידִים, שֶׁגַּם זֶה מִכָּבוֹד שָׁמַיִם, דִּכְתִיב וְ"כׇּ   נְשִׂיאוּתְ בָּרָמִים,
  הָנוֹת מִמֶּנָּה, אֶלָּא דַּוְקָא לִכְבוֹד שָׁמַיִם. ילָּה לְעַצְמְ לֵ וּהַגְּד

 
Since all of them will need you, and you will certainly be the president of the Sanhedrin, 

you will be wiser than all of them, you have to fulfill what Rabbi Yehudah haNasi commanded 
his elder son, “conduct your presidency with assertiveness; and cast fear upon [your] 

 
25 Pirkei Avot, chapter V, Mishnah 22. 
26 Tanna debei Eliyahu Zuta, chapter I. 
27 Isaiah 9:1. 
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students,”28 for this position is from the sake of Heaven. This is as it is written, “All who hate 
me love death,”29 which the Talmud interprets homiletically as “Those who cause Me to be hated 
love death,” that a Torah scholar is a representative of G-d, and if he acts in a bad manner, it causes 
others to disrespect or even hate G-d.30 Even so, don’t seek greatness for yourself to enjoy it, 
rather specifically for the sake of Heaven. 

 
, "כְּגֶלֲלוֹ ה לַשָּׁמַיִם שִׂיאוֹ" וְכוּ'וְעוֹד, דִּבְפֶרֶק קַמָּא דְּסַנְהֶדְרִין אָמְרִינַן, רַב כִּי הֲוָה חָזֵי אַמְבּוּהָא דְּאָתֵי בַּתְרֵיהּ, אָמַר "אִם־יַעֲלֶ 

פֵרֵשׁ רַשִׁ"י, לְפִי  מַר זוּטְרָא חֲסִידָא, כִּי הֲווֹ מְכַתְּפֵי לֵיהּ בְּשַׁבְּחָא דְּרִגְלָא, אָמַר הָכִי, "כִּי לאֹ לְעוֹלָם חֹסֶן" וְכוּ'. וּ  לָנֶצַח" וְכוּ'.
ד מִפְּנֵיהֶם, מִשּׁוּם הָכִי נוֹשְׂאִים אוֹתָם עַל הַכָּתֵף, וְהָיוּ הָעֲבָדִים וֹמשֶׁהָיוּ זְקֵנִים, וְאֵינָם יְכוֹלִים לָרוּץ, וּמַטְרִיחִים אֶת הַצִּבּוּר לַעֲ 

  רָצִין מַהֵר. עכ"ל.
 
Furthermore, in the first chapter of tractate Sanhedrin, it is said: 

When Rav would see a convoy of scribes following him [in honor], he 
would say: “Though he grows as high as the sky, his head reaching the clouds, 
he perishes forever, like his dung; those who saw him will say, ‘Where is he?’ ”31 

 [Regarding] Mar Zutra the Pious, when they would carry him [to his 
lectures] on their shoulders during Shabbat of the Festival, [he would] say this 
[to avoid becoming arrogant]: “For power is not forever; and does the crown 
endure for all generations?”32 

- Sanhedrin 7b  
Rashi explained, it’s because [the sages] were old, and they weren’t able to run, but they 
troubled the crowd to stand before them. Because of this, thus they were carried on their 
servants’ shoulders, and the servants were running quickly so as to minimize the time the 
students had to stand before them.  

 
מּוּדֶ עֲשֵׂה", יוֹתֵר  י ד אוֹתוֹ. אֶלָּא "יוֹתֵר מִלִּ וֹלּוּ הַכָּבוֹד שֶׁמַּגִּעַ לְ מִן הַדִּין לְפִי שֶׁאַתָּה נָשִׂיא, אַל תַּחְמּיד", אֲפִ וֹוְזֶהוּ "וְאַל תַּחְמּ

, כְּמוֹ שֶׁהָיָה נוּ לָלֶכֶת י, דְּהַיְ שֶׁלְּמִמַּה שֶׁהוּא רְגִילוּת  , אַדְרַבָּא, עֲשֵׂה שֶׁעֲבָדֶ יִשְׂאוּ אוֹתְ מַהֵר, כְּדֵי שְׁיִּתְמַעֵט כְּבוֹדְ  בְּרַגְלֶי
    עוֹשֶׂה מַר זוּטְרָא חֲסִידָא.

 
This is the meaning of this Mishnah, “and don’t covet” honor, not even the honor coming 

to you according to the law because you are the president of the Sanhedrin, “don’t covet it.” 
Rather, “more than you learn (you shall do),” more than what is customary for you, that is, 
to go by foot slowly. To the contrary, act that your servants will carry you quickly, in order 
that your honor will be reduced, as Mar Zutra Chasida did. I.e., instead of having your students 
stand while you slowly travel, they will only have to stand for a short time. 

  

 
28 Ketubot 103b. 
29 Prov. 8:36. 
30 Megillah 28a; Shabbat 114a; Eruvin 99a. 
31 Job 20:6–7. 
32 Prov. 27:24. 



8 
 

ג נְשִׂיאוּתְ בָּרָמִים וְכוּ', אֵינִי, וְהָא כְּתִיב, "וְאֶת־יִרְאֵי ה' יְכַבֵּד", וְאָמַר  וֹבוֹת, עַל הַהִיא דִּנְהוּק י"ב דִּכְתאִי נַמִּי, דְּאָמְרִינַן בְּפֶרֶ 
וֹ, וְקוֹרֵא לוֹ, רַבִּי רַבִּי, מוֹרִי מוֹרִי.  מַר, זֶה יְהוֹשָׁפָט מֶלֶ יְהוּדָה, כְּשֶׁהָיָה רוֹאֶה תַּלְמִיד חָכָם, הָיָה עוֹמֵד מִכִּסְּאוֹ וּמְחַבְּקוֹ וּמְנַשְּׁק

    לאֹ קַשְׁיָא, הָא בְּצִנְעָא, הָא בְּפַרְהֶסְיָא.
 
Alternatively, as it is said in the 12th chapter of tractate Ketubot, on the same “conduct 

your presidency with assertiveness”: 

Is that so? But isn’t it written, “but who honors those who fear the 
L-rd.”33 The Master said: This [is referring to] Jehoshaphat, king of Judea. 
When he would see a Torah scholar he would rise from his throne and hug 
him and kiss him and call to him: “My master, my master, my teacher, my 
teacher.” 

[The Gemara answers: This is] not difficult. This [behavior should be] in 
private [when only the teacher and student are present, and] that [stern demeanor 
should be] in public [to reinforce the teacher’s authority.] 

- Ketubot 103b 
 

ד וֹשֶׁרוֹצֶה לְהִתְנַהֵג בְּמִדַּת חֲסִידוּת. אֲבָל לְמִי שֶׁרוֹצֶה לַעֲמוְאִם כֵּן, הַהִיא דִּנְשִׂיאוּתְ בָּרָמִים לאֹ מַיְירֵי אֶלָּא בְּפַרְהֶסְיָא, לְמִי  
לּוּ בְּצִנְעָא. וְעַל זֶה אָמַר, אַף עַל פִּי שֶׁשּׁוּרַת הַדִּין הִיא שֶׁתִּנְהֹג נְשִׂיאוּתְ בָּרָמִים, עִם  יעַל שׁוּרַת הַדִּין, יָכוֹל לְהַטִּיל אֵימָה אֲפִ 

.יבְּצִנְעָא תַּעֲשֶׂה יוֹתֵר מִלִּ כָּל זֶה,    מּוּדֶ
 
If so, this “conduct your presidency with assertiveness” is only speaking of in public, 

for the one who wishes to behave in a pious manner. But one who wants to stand in 
accordance with the letter of the law is able to impose fear even in private. About this, [the 
Tanna] of our Mishna said, even though the letter of the law is that you will conduct your 
presidency with assertiveness, nevertheless, in private, more than you learn, you shall do, 
i.e., be modest. 

 
. וְיוּבַן, בְּמַה שֶׁכָּתַב רַשִׁ"י בְּפָרָשַׁת אֵלֶּה הַדְּבָרִים עַל פָּסוּק "רָאשִׁים עֲלֵיכֶם", י מִלִּ יוֹתֵר  ד כָּבוֹד  וֹיֵשׁ מִי שֶׁגּוֹרֵס, וְאַל תַּחְמּוְ  מּוּדֶ

ל  וֹבִים לִסְבּייָּ וּהַתַּנָּא, שָׁאַף עַל פִּי שֶׁהָרְשׁוּת בְּיָדוֹ לַעֲשׂוֹת כֵּן, וְהַקָּהָל מְחוְקָא מַשְׁמַע לָן  שֶׁהַנָּשִׂיא נִכְנָס אַחֲרוֹן, וְיוֹצֵא רִאשׁוֹן.
ס"ק  ימָן רמ"דאִם הוּא יִמְנַע עַצְמוֹ מִזֶּה, יִהְיֶה לוֹ שֶׁבַח, וְנִקְרָא מִדָּת חֲסִידוּת, כְּמוֹ שֶׁכְּתָב הַטַּ"ז בְּיוֹרֶה דֵּעָה סִ   ,דָּבָר זֶה מִמֶּנּוּ
", שֶׁלּאֹ תִּכָּנֵס לְבֵית הַמִּדְרָשׁ אַחֲרוֹן, לְאַחַר שֶׁנִתְמַנֵּ יוְהַיְ  ח', יְעֻיַּן שָׁם. יתָ נָשִׂיא, אֶלָּא  נוּ מַמָּשׁ "וְאַל תַּחְמֹּד כָּבוֹד יוֹתֵר מִלִּמּוּדֶ

' לָשׁוֹן רְגִילוּיכְּמוֹ שֶׁהָיִיתָ רָגִיל קוֹדֵם הַנְּשִׂיאוּת. וְ'לִ    ת. מּוּדֶ
 
There are those who have a different reading for our Mishnah. Instead of, “and do not 

covet honor,” and “more than you learn (you shall do),” their version omits the word “do,” so that 
they combine the two separate concepts into one: “and do not covet more honor than your 
learning.” This will be understood by what Rashi writes in the parasha Eleh Devarim on the 
verse, “So I took your tribal leaders, wise and experienced men, and appointed them heads over 
you.”34 Rashi writes that the president of the Sanhedrin enters last, and leaves first. The Tanna 

 
33 Ps. 15:4. 
34 Deut. 1:15. 
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is teaching us, that even though he has permission to act thus, and the community is obligated 
to suffer this for his sake, if he will prevent himself from this behavior, he will be praised, and 
this will be called pious behavior, as the Taz35 writes in Yoreh De’ah, siman 244, se’if katan 
8, as will be seen there. This is exactly the meaning of “and do not covet more honor than your 
learning,” that you should not enter the study hall last, after you have been appointed 
president of the Sanhedrin, rather enter as you were used to before the presidency. The term 
“your learning” is the language of regularity.  

  
א פֶּרֶק ה' מַאי טַעֲמָא בַּדִּבְּרוֹת הָרִאשׁוֹנוֹת לאֹ נֶאֱמַר בָּהֶם "טוֹב",  . דְּאָמְרִינַן בְּבָבָא קַמָּ "וְאַל תִּתְאַוֶּה לְשֻׁלְחָנָם שֶׁל מְלָכִים"

י סוֹפָן לְהִשְׁתַּבֵּר מַאי הָוֵי. חַס וְשָׁלוֹם פָּסְקָה טוֹבָה מִיִּשְׂרָאֵל. כִ וּבַדִּבְּרוֹת הָאַחֲרוֹנוֹת נֶאֱמַר בָּהֶם "טוֹב". מִפְּנֵי שֶׁסּוֹפָן לְהִשְׁתַּבֵּר. וְ 
  ה רוֹצֶה שֶׁתִּהְיֶה טוֹבָה וּמַלְכוּת בְּיִשְׂרָאֵל, וְאֵי אָמְרִינַן הָכָא כָּ הִיא דַּרְכָּהּ שֶׁל תּוֹרָה וְכוּ'."נִּרְאֶה מִכָּאן שֶׁהקבשֶׁ 

 
“Do not yearn for the table of kings, for your table is greater than their table.” As it is 

said in Bava Kamma, chapter 5: 
Why is “good” not stated in the first [version of the Ten] 

Commandments,36 [whereas] in the latter [version of the Ten] Commandments, 
it is stated “good”?37 . . . Because [for the first Tablets,] their end was to be 
broken [after the sin of the Golden Calf].  

[The Gemara asks:] And [even] if their end was to be broken, what of it? 
Rav Ashi said: [If this term had been mentioned in the first Tablets, then] goodness 
[would have,] G-d forbid, ceased from Israel. 

- Bava Kamma 54b 
That is, it appears from here that the Holy One, Blessed be He, wanted there to be goodness 
and kingship in Israel. But then how does it say here in this Mishnah that “Such is the way [of 
a life] of Torah: bread with salt, you shall eat etc.”? 

 

,    "וְאַל תִּתְאַוֶּה"שּׁוּם הָכִי הוֹסִיף,  מִ  וְכוּ', אַף עַל פִּי שֶׁהַשֻּׁלְחָן וְהַמַּלְכוּת יִהְיֶה בְּיִשְׂרָאֵל, אַל תִּתְאַוֶּה שֶׁאֵלּוּ הַדְּבָרִים יִהְיוּ לְ
,  "שׁוֹלֵחַ לְ חָסִיד נֶאֱמָן"ן" הוּא  שֶׁכָּתַב הַשִּׂפְתֵי כֹּהֵן שֶׁרָאשֵׁי תֵּבוֹת "שֻׁלְחָ   אֶלָּא לַאֲחֵרִים, דְּבְחָכִי יִהְיֶה שֻּׁלְחָנְ גָּדוֹל מִשֻּׁלְחָנָם.

, הקב ."נְאַמֵּן  38שׁוֹמֵר לְ חֲסָדֶי "אִי נַמִּי,   ה " הקבשׁוֹלֵחַ לוֹ מֵחַסְדוֹ בָּעוֹלָם הַזֶּה. וּמִי שֶׁהוּא עָנִי,  ה"וְאִם כֵּן, לְמִי שֶׁהוּא מֶלֶ
הָעוֹלָם הַזֶּה, וְלָכֵן יִהְיֶה שֻּׁלְחָנְ גָּדוֹל  ת שֶׁל קוֹרַת רוּחַ בָּעוֹלָם הַבָּא, מִכָּל חַיֵּי  קַיְימָא לַן, יָפָה שָׁעָה אַחַ וְ   שׁוֹמֵר לוֹ כָּל חַסְדוֹ.

, וְהֵם כְּבַר אָכְלוּ מִמֶּנּוּ בָּעוֹלָם הַזֶּה.   מִשֻּׁלְחָנָם, שֶׁחַסְדוֹ הָעֶלְיוֹן יִהְיֶה שָׁמוּר לְ
 
Because of this, [the Tanna] adds, “Do not seek greatness for yourself.” Even though 

the table and kingship is in Israel, do not seek greatness that these things should be yours, 
but rather that they should belong to others, for this way, your table will be greater than their 

 
35 David ha-Levi Segal (c. 1586–1667), author of a commentary on the Shulchan Aruch entitled Turei Zahav 

(abbreviated “Taz”). 
36 Ex. 20:12: “Honor your father and your mother, that you may long endure on the land that the L-rd your G-d is 

assigning to you.” 
37 Deut. 5:16: “Honor your father and your mother, as the L-rd your G-d has commanded you, that you may long 

endure, and that it be good [יִיטַב] for you, in the land that the L-rd your G-d is assigning to you.” 
38 The first edition reads חָסִיד [“kindness”], but has been corrected to חֲסָדֶי [“your kindness”] to match the 

language of the Siftei Cohen. 
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table. For the Siftei Cohen wrote for parashat Terumah that שֻׁלְחָן [shulchan] [table] is an 
acronym for “sending you faithful kindness,” alternatively, “guarding for you your faithful 
kindness.”39 

That is, parashat Terumah describes the shulchan of the Temple as being made of wood 
and overlaid with gold, and crowned with a golden trim.40 The Talmud states that the crown around 
the shulchan is symbolic of royal wealth, which King David deserved and received.41 The Zohar 
states that the shulchan brought blessing of sustenance to the tables of the whole world.42 

If so, the significance of the Tanna using the word “table” in this Mishnah, is that for one 
who is king, the Holy One, Blessed be He, sends him a portion from His own kindness in this 
world, and for one who is poor, the Holy One, Blessed be He, guards for him all of his 
kindness.  We hold that “more precious is one hour of the tranquility of the World-to-Come, 
than all the life of this world.”43 Therefore, your table will be greater than their table, that 
is, His supernal kindness will be reserved for you in the World-to-Come, but they already ate 
from [His kindness] in this world. 

 

" שֶׁל הַדִּבְּרוֹת רִאשׁוֹנוֹת, יֵשׁ תר"ך אוֹתִיּוֹת כְּמִנְיַן "כֶּתֶר". "וְכִתְרְ גָדוֹל מִכִּתְרָם". שֶׁכָּתַב בַּעַל   הַטּוּרִים שֶׁמִ"אָנֹכִי" עַד "לְרֵעֲ
מִּי שֶׁאֵין לוֹ טוֹב  יֵשׁ לָנוּ לְהוֹכִיחַ מִכָּאן, שֶׁ   וְהוֹאִיל שֶׁבַּדִּבְּרוֹת הָרִאשׁוֹנוֹת דְּלאֹ כְּתִיב בְּהוּ "טוֹב", יֵשׁ בָּהֶם אוֹתִיּוֹת מִנְיַן כֶּתֶר.

לָם הַזֶּה, שֶׁהֲרֵי בְּדִבְּרוֹת אַחֲרוֹנוֹת  בָּעוֹלָם הַזֶּה, יִהְיֶה לוֹ כֶּתֶר לָעוֹלָם הַבָּא, שֶׁיִּהְיֶה יוֹתֵר גָּדוֹל מִכֶּתֶר הַמַּלְכוּת שֶׁיִּהְיֶה לָהֶם בָּעוֹ
  "כֶּתֶר" דַּוְקָא.שֶׁכָּתוּב בָּהֶם "טוֹב", אֵין בָּהֶם אוֹתִיּוֹת כְּמִנְיָן 

 
“And your crown is greater than their crown.” The author of the Arba’ah Turim44 

wrote that from the opening word אָנֹכִי [anochi] [“I”]45 to the final word ֲלְרֵע [le’rei’acha] [“of 
your neighbor”]46 of the first Ten Commandments, there are 620 letters, corresponding to the 
count, i.e., the Gematria value, of the word כֶּתֶר [keter] [“crown”]. Since in the first Ten 
Commandments, the word “good” it is not written, there are within it 620 letters with the 
count of keter. 

We can prove from here, that one who does not have good in this world, will have a 
crown in the World-to-Come, that will be greater than the crown of kingship that they will 
have in this world, for in the latter Ten Commandments, in which “good” is written, they do 
not have letters with the count of keter.  

 

 
39 Rabbi Mordechai Ha’Cohen of Safed (1621–62), Siftei Cohen on Torah (Venice 1605). 
40 Ex. 25:23–28. 
41 Yoma 72b: “[The crown] of the table [symbolized the abundance and blessing associated with the crown of 

kingship]; David was deserving and took it [for himself and his descendants after him].” 
42 Zohar II:153b (Terumah 47:503). 
43 Pirkei Avot, chapter IV, Mishnah 17. 
44 Yaakov ben Asher (c. 1270–1340). 
45 Ex. 20:2: “I the L-rd am your G-d who brought you out of the land of Egypt, the house of bondage.” 
46 Ex. 20:14: “You shall not covet your neighbor’s house: you shall not covet your neighbor’s wife, or male or 

female slave, or ox or ass, or anything of your neighbor’s.” 
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גַּלְיָא, וּכְבָר קָצוּב וְעוֹמֵד לְפָנָיו   וְשֶׁמָּא תּאֹמַר, וַהֲלאֹ אַף עַל פִּי שֶׁשְּׂכַר הַמִּצְוֹת אֵינוֹ כָּתוּב בַּתּוֹרָה, הֲלאֹ מִכָּל מָקוֹם קַמֵּי שְׁמַיָּא
,  יוְדֶרֶ מָשָׁל, הַמֵּנִיחַ תְּפִ   שְׂכַר כָּל מִצְוָה וּמִצְוָה. , וְהַמְּקַיֵּ   וְהַמֵּנִיחַ לִּין יִהְיֶה שְׂכָרוֹ כָּ . וְאִם יְקַיְּ י טַלִּית כָּ מוּ  י ם מִצְוַת מִילָה כָּ

דְּאִי אֶפְשָׁר שֶׁיִּפְחֲתוּ לֶעָשִׁיר   בְּשָׁוֶה, וּמַה מַרְוִיחַ הֶעָנִי יוֹתֵר מִן הֶעָשִׁיר,  אֵלֶּה הַמִּצְוֹת בְּשָׁוֶה הֶעָשִׁיר וְהֶעָנִי, יִהְיֶה לָהֶם נַמִּי שְׂכָרָן
    אוֹ יוֹסִיפוּ לֶעָנִי. 

 
Lest you say, even though the reward of the mitzvot is not written in the Torah, is it 

not so that it is revealed before Heaven, and the reward of each and every mitzvah is already 
fixed and stands before Him? 

By way of a parable, one who lays tefillin, his reward will be such-and-such; and one 
who dons a tallit, his reward will be such-and-such; and one who fulfils the mitzvah of 
circumcision, his reward will be such-and-such. If these mitzvot are fulfilled equally by a rich 
man and a poor man, their reward will also be equal, and how can a poor man earn more 
than a rich man, for it is impossible to diminish a rich man or to add to a poor man. 

  
." דְּאָמְרִינַן בְּהַשֹּׂוֹכֵר אֶת הָא וּ שֶׁיְּשַׁלֵּם לְ שְׂכַר פְּעיעַל זֶה אָמַר, "וְנֶאֱמָן הוּא בַּעַל מְלַאכְתְּ  מָּנִים דַּף ע"ו וע"ז, דְּהֵיכָא וּלָּתֶ

וְאַף כָּאן הוּא נֶאֱמָן לְהַכִּיר וְלָדַעַת    ל יוֹתֵר מֵהַשָּׂכָר הַנָּהוּג וְהָרָאוּי לַאֲחֵרִים.וֹטּישַׁפִּירְתָא, יֵשׁ לָהֶם לִ דְּטָרְחֵי וְעַבְדֵי עֲבִידְתָּא  
רִים, עִם כָּל זֶה, הוֹאִיל וְשֶׁלְּ  , וְאַף עַל פִּי שֶׁלּאֹ עָשִׂיתָ אֶלָּא הַמִּצְוֹת שֶׁעָשׂוּ אֲחֵ יהַמְּלָאכָה יוֹתֵר יָפָה שֶׁעָשִׂיתָ אַתָּה בַּחֲסִידוּתְ 

, וְלאֹ שְׂכַר הַמִּצְוָה לְבַדּוֹ, אֶלָּא אַף שְׂכַר הַטּוּיוֹתֵר יָפָה, וְטָרַחְתָּ בָּהּ יוֹתֵר, אַף הוּא יְשַׁלֵּם לְ שְׂכַר פְּע רַח. וְעוֹד הֶאֱרַכְנוּ וֹלָּתְ
   לְעֵיל סוֹף פֶּרֶק ב', וְעי"ש.

 
About this, [the Tanna] said, “and faithful is your Employer to pay you the reward of 

your labor.” As it is said in chapter 6 of tractate Bava Metzia, entitled, “One who hires artisans,” 
page 76 and 77, that where we made an effort to do higher-quality work for you [than others], 
they pay more than the customary and proper salary for others. Even here, He is faithful to 
recognize and know the more beautiful work that you did in your piety, and even though you 
only did the mitzvot that others did, nevertheless, since yours is more beautiful, and you put 
more effort into it, He will also pay you the wages of your labor, and not the wages of the 
mitzvah alone, but also the wages of the labor. Also, we have expanded on this above at the 
end of chapter II, mitzvah 18, and see there. 

 
* * * 


