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Chapter VI — Mishnah 11

AR PRTY PRI 271299) MW XIPIT 90" mRw , 171295 ROX 1R12 XD ,inDiva X7 7312 WiTpa 12w an 99)
R Al aiphiire e )iy lintah 9 IR o ii7

Whatever the Holy One, Blessed be He, created in His world, He created only for His
glory, as it is said: “Every one that is called by My name, and for My glory, I have created
him, I have formed him, indeed, I have made him.”! and it says: “The L-rd shall reign for
ever and ever.”’
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“Sing the glory of His name; make glorious His praise.”’ “Blessed is His glorious name
forever; His glory fills the whole world.”* “But the humble shall inherit the land,”* “and
humility precedes glory,”® and humility is greater than everything. This is as it is brought in
the first chapter of tractate Sotah:

Rabbi Yehoshua ben Levi said: How great are the lowly in spirit are
before the Holy One, Blessed be He. For when the Temple was standing, a
person would sacrifice a burnt-offering, and the merit of a burnt-offering
would be his. [He would sacrifice] a meal-offering, and the merit of a meal-
offering would be his. But [regarding] one whose spirit is lowly, the verse
ascribes him [credit] as if he had brought all the sacrifices that are in the
Torah, as it is stated: ‘The sacrifices of G-d are a broken spirit.”” And not only
that, but his prayer is not despised [by G-d], as it is stated: “A broken and contrite
heart, O God, You will not despise.”®

- Sotah 5b

: English translation: Copyright © 2024 by Charles S. Stein. Additional essays available at http://zstorah.com
! Isaiah 43:7.

2Ex. 15:18.

3 Ps. 66:2.

4 Ps. 72:19.

5Ps. 37:11.

¢ Prov. 15:33.

7Ps. 51:19.

8 Ibid.




This requires investigation: How is the matter of humility greater than all the sacrifices?
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It can be said that the sacrifices, according to their meaning from the language of
“bringing near,” thus their intent is to bring the man close beside the Holy One, Blessed be
He. Just as the fire and the smoke of the pyre rise upward to Heaven, so too does the soul of
the man who brings the same sacrifice. This is the meaning of Isaiah 57:15, as brought in one
interpretation in Sotah 5a, that “[Together] with Me [is one who is] contrite [and humble],”’ that
his soul is elevated beside G-d in Heaven.

Truly? It is said there, Sotah 5a, that Rav Yosef [sic] stated a different interpretation,
that it is evident that “I am with the humble person,” that the Holy One, Blessed be He,
humbles Himself beside the humble person.'® Therefore, regarding one who brings a sacrifice,
he is elevated upward beside the Holy One, Blessed be He. But regarding one whose spirit is
lowly, the Holy One, Blessed be He, lowers His Shechinah to him, and this is greater honor
for him. This explains the statement of Rabbi Yehoshua ben Levi given above, that humility is
greater than all the sacrifices.
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But there is still a difficulty. What is the meaning of “as if he had sacrificed all the
sacrificial offerings”? Granted, if he had said, the value of humility is worth “more than all of
the sacrifices in the Torah,” it would be fine, for it would have meant as said above, that
humility is more important than [the sacrifices]. But to say, “that it is as if he had brought
all the sacrifices,” where do we find a difference between bringing one sacrifice and many
sacrifices? To the contrary, we learned that “one who brings a substantial [offering] and one
who brings a meager [offering have equal merit], provided he directs his heart toward Heaven.”!!

Also, how does he know this, and what is the meaning in this?

9 Sotah 5a discusses Isaiah 57:15, which reads, “ For thus said the One who high aloft forever dwells, whose name
is holy: I dwell on high, in holiness, but with the contrite [X27°n¥]] and the lowly in spirit . . .” The Gemara states that
Rav Huna and Rav Chisda argue over the meaning. One says that it means, “[Together] with Me [is one who is]
contrite [¥27 °AX],” suggesting the humble person is elevated, while the other says that it means, “I am with the humble
person” [X37 NX "I1X], suggesting that G-d lowers Himself.

10 As discussed in the previous footnote, the dispute was between Rav Huna and Rav Chisda. The reference to
Rav Yosef is an error.

' Mishnah Menachot 13:11; Menachot 110a.
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It can be said that we find a distinction between the altar of an individual and the
altar of the community, and between the altar of the community and the Temple. For the
altar of an individual, we only bring a vow or a free-will offering, while for the altar of a
community, we bring sacrifices that are obligatory. However, we do not bring all of them, for
even regarding the meal offering that comes from a vow or a free-will offering, we learned
there, Rabbi Yehuda says, “There is no meal offering [sacrificed] on an altar [outside the
Temple].”!?
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The distinction between the altar of a community and the Temple is that the
Shechinah was spread out within the Temple. Nevertheless, regarding the trait of humility
mentioned above, it is evident that “I am with the humble person,” who is like a sanctuary,
for he has brought all of the sacrifices. It uses the term “when the Temple was standing” to
be inclusive, for even in the time that the Shechinah was spread out, nevertheless, one who
brought a burnt-offering didn’t merit that the Shechinah would spread out over him, rather
the merit of the burnt-offering would be his, that is that he had brought it beside the
Omnipresent. But one whose spirit is lowly, the Shechinah dwells upon him, for “I am with
the humble person.”
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As to what [Rabbi Yehoshua ben Levi] said, “And not only that, but his prayer is not
despised [by G-d],” there is a difficulty, for if his merit is greater than those who brought all
the sacrifices, how would it enter your mind to say that his prayer would be despised? It can
be said, that it is said in the 5™ chapter of tractate Berachot:

12 Zevachim 113a.



[There was an incident involving] Rabbi Chanina ben Dosa, who went to
study Torah before Rabbi Yochanan ben Zakkai, and Rabbi Yochanan’s son fell ill.
[Rabbi Yochanan] said to him: Chanina, my son, pray for mercy on behalf of [my
son] so that he will live. Rabbi Chanina ben Dosa placed his head between his knees
and prayed for mercy upon his behalf, and [Rabbi Yochanan ben Zakkai’s son]
lived. Rabbi Yochanan ben Zakkai said [about himself]: Had ben Zakkai stuck his
head between his knees throughout the entire day, they would have paid him no
attention. His wife said to him: And is Chanina greater than you? He replied to her:
No, but he is like a servant before the King [and as such he is able to come and
go freely and make various requests at all times]. I am like a minister before the
King [and I can enter only when invited and can make requests only with regard to
especially significant matters].

- Berachot 34b
Even here, since it is said, “I am with the humble person,” or “[Together] with Me [is one who

is] contrite [and humble],” that the Holy One, Blessed be He, dwells with him, it is possible
that he will be similar to a minister before the King, and his prayer is not heard, such as the
prayer of Rabbi Yochanan ben Zakkai. Because of this, it is necessary to say, “And not only
that, but his prayer is not despised [by G-d].” When it is not received, it is as though it is
despised, and as it is said there, “Had ben Zakkai stuck his head between his knees
throughout the entire day, they would have paid him no attention.”
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Indeed, regarding the root of the distinction between “I am with the humble person”
and “[Together] with Me [is one who is] contrite,” it is possible that it’s derived as the same
as brought in the Midrash on the verse, “Noah walked with G-d” '3

Rabbi Yochanan and Reish Lakish [commented on this]. Rabbi
Yochanan said, “It is analogous to a shepherd who is standing and looking at
his flock.” Reish Lakish said: “It is analogous to a prince who is walking with
the elders going before him.” According to the opinion of Rabbi Yochanan,
“We are in need of [G-d’s] glory.” According to the opinion of Reish Lakish,
“|G-d] is in need of our glory.”

- Gen. Rabbah 30:10

13 Gen. 6:9.



Regarding the one who said, “I am with the humble person,” this means “We are in need of
[G-d’s] glory.” Regarding the one who said “|Together] with Me [is one who is] contrite,” this
means, “[G-d] is in need of our glory.”
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This is in accordance with what we learned in this Mishnah that regarding everything
that the Holy One, Blessed be He, created, He only created it for His glory.'* This interprets
both views well.

For the one who said “We are in need of His glory,” it is true because the glory of the
Holy One, Blessed be He, exists whether we are good or bad. Everything was specifically
created for His glory, and He is not in need of our glory at all.

For the one who said, “He is in need of our glory,” it is true because therefore all of the
created beings were created. This was done so that there would be righteous people to serve
as illustrations for the glory of He Who shall be blessed. For regarding everything that the Holy
One, Blessed be He, created, He only created it for His glory.
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The commentators'> have asked about this Mishnah: How it is possible that the
wicked were created for His glory, may He be blessed. It can be said what is brought in the
Midrash Yalkut Shimoni, on the verse, “They pass through the Valley of Baca, regarding it as
a place of springs, as if the early rain had covered it with blessing.”!® The Midrash states: “Greater
is the glory of the Holy One, Blessed be He, that rises from Gehenna from the mouths of the
wicked, than what rises from the Garden of Eden from the mouths of the righteous.”!” The
recitation that they were created for His glory is fine.
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The verse of Proverbs, “The L-rd made everything for a purpose, even the wicked for
an evil day,”'® will be understood in this way, as it is said, for His glory. If you will say, how

14 Pirkei Avot 6:11.

15 Midrash Shmuel on Pirkei Avot 6:11.

16 ps. 84:7.

17 Yalkut Shimoni on Psalms, remez 833; see also Ex. Rabbah 7:4.
18 Prov. 16:4.



is it possible that the wicked were created for His glory, to this it is said, “even the wicked
for an evil day,” which is that they are in Gehenna, for the evil mentioned is nothing other
than Gehenna, as [the rabbis] of blessed memory have said in a number of places.'’
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Alternatively, analyzed in a different way, the reason that it is necessary to bring proof
from the verse of “The L-rd shall reign for ever and ever” will be understood, that there were
two times that the heretics erred by saying that the One who created the wind did not create
the mountains. In Amos, it is written, “Behold the One who formed the mountains, and
created the wind.”?° The first time that the heretics erred in this way was in the days of Rabban
Gamliel, as recorded in the 4™ chapter of tractate Sanhedrin, when the emperor believed
mountains and winds were created by two separate gods, because Amos used one verb for
mountains and a second verb for winds.

[Rabban Gamliel] answered them: If that is so, [then] with regard to
Adam, as it is written [concerning him]: “And G-d created” (Gen. 1:27), and also:
“And the L-rd G-d formed” (Gen. 2:7), so too [should one say that] He who
created this did not create that? They answered “yes” [that different gods created
different parts of Adam]. He responded and asked them: And at the moment of
death, are they all appeased? [Do they all agree that the person should die?]

- Sanhedrin 39a
The other time that the heretics erred in this way was in the 6™ chapter of tractate
Chullin, with Rabbi Yehuda haNasi. He answered them, “The end of the verse [‘Behold the
One who formed the mountains, and created the wind’] is ‘His name is the L-rd, the G-d of
hosts,”?! which Rashi explains means that apparently One created both of them, the mountains
and the winds.
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Therefore, the Tanna of our Mishnah said, whatever the Holy One, Blessed be He,
created in His world—even though there are among them (as it is written) created things,

19 E.g., Nedarim 22a.
20 Amos 4:13.
2l Chullin 87a.



and there are among them (as it is written), formed things—He created only for His glory.
This is as it is said, “Every one that is called by My name, and for My glory, I have created him,
I have formed him, indeed, I have made him,” as if to say, that everything is called by His name,
according to the proof of Rabbi Yehuda haNasi, “Go to the end of the verse, ‘His name is the
L-rd, the G-d of hosts.” Now that everything is called by His name, you must necessarily say,
whether its things He has created or things He has formed, everything is for His glory.
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But this is still difficult to understand, that why is the verse altered in its language, and
doesn’t speak exclusively in the language of either creation or forming? It can be said,
according to the solution of the Maharsha,?* that forming is relevant to the physical part,
and creation to the incorporeal part, as it is said, “Behold the One who formed the
mountains,” which is something physical, “and created the wind,” which is something
incorporeal. Thus, this verse is coming to tell us that to the contrary, this adds glory to Him
through what is accomplished in man by the body and soul. This is the meaning of “whom I
have created [and] formed”?} and further that “I made,”** that this unifies [the body and
soul] together and makes them one balanced man.
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In order to hint even at the same answer that Rabban Gamliel gave, “And at the
moment of death, are they all appeased,” therefore it brings proof from the verse of “The
L-rd shall reign for ever and ever.” That is, we necessarily need to say, that there is no
distinction between creating and forming, and everything is for His glory. For we see that
“The L-rd shall reign for ever and ever,” and if, G-d forbid, there were two powers, i.c., if
there was another god, He would never have the power to kill as He pleased, and to be the
ruler and sovereign of all, and even to revive [the dead]. See the end of the 4™ chapter of
Pirkei Avot (Mishnah 26), on “the ones who were born are to die, and the ones who have died
are to be brought to life.”

22 Maharsha on Chullin 87a.
23 Isaiah 43:7.
24 Tbid.
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In this way will be understood what is said in the first chapter of tractate Chagigah:

“You have affirmed this day that the L-rd is your G-d, in whose ways
you will walk, whose laws and commandments and rules you will observe, and
whom you will obey. And the L-rd has affirmed this day that you are, as
promised, God’s treasured people . . .”>> You have made Me a singular entity in
the world [recognizing Me as the one true G-d]. And [therefore] I will make you
a singular entity in the world [recognizing you as a unique nation]. You have
made Me a singular entity in the world, as it is said, “Hear, O Israel! The L-rd
is our G-d, the L-rd is One,”*¢ and [therefore] I will make you a singular entity
in the world, as it is written, “And who is like Your people Israel, a unique
nation on earth.”?’

- Chagigah 3a-b

There is a difficulty, for don’t we hold that “By the measure that a man measures [others],
he [himself] is measured,” as is taught in the first chapter of tractate Sotah, where they prove
it from many proofs?

What is the novelty that the verse[s] “You have affirmed this day that the L-rd is your
G-d” and “the L-rd has affirmed this day” coming to teach us?

Also, what is the reason the Talmud says “You have made Me a singular entity in_the
world, and [therefore] I will make you a singular entity in the world”? It could have simply said,
“You have made Me a singular entity, and [therefore] I will make you a singular entity.”
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Rather, it’s because the heretics erred to say that two powers created the man, because
he has within him a body and a soul, which are two things opposite each other. For the body
desires the pleasures of this world, and the soul, to the contrary, desires the pleasures of the

2 Deut. 26:17-18.

26 Deut. 6:4.

271 Chron. 17:21.

28 Mishnah Sotah 1:7.



World-to-Come. Also, the part of the man that is the body is profane, while the part that is
the soul is holy. Israel commits itself to the unity of His great name, when they say, “Hear, O
Israel! The L-rd is our G-d, the L-rd is One.” This is a matter concerning only the part of
man that is the body, for he desires to lose all his pleasures of this world for the sanctification
of His great name, and so that the soul may be refined for the World-to-Come. Therefore,
you must say that one G-d created them, i.c., the body and the soul. His glory was magnified
both by the creation of the soul, the spiritual portion, and also by the creation of the body,
for [man| could acquire the spirituality by the dedication of himself to the Holiness of His
name.
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This is the meaning of “you have made Me a singular entity ‘in the world,” ” that even
in this world, His name is sanctified. For the same body becomes spiritual, for through his
good will he sets aside all his physicality and pleasures, in order to increase his spiritual side.
Even the Holy One, Blessed be He, agrees with them regarding this, and calls them a unique
nation, as we find for Jacob. He had seventy souls with him, but Scripture calls them “a soul”
in the singular form,?’ for even though they were distinct bodies, the body follows the sanctity
of the soul. They are Israel, when they pronounce the reading of the “Shema” prayer and by
doing so unify His name, they do not pay attention to the part of the man that is the body at
all. Even more so, for one who dedicates himself to the Oneness of G-d is called holy, and
sanctifies his body and his soul. From now, the body itself reverts to be called holy; the body
and the soul are all one, and about this it is said, “You shall be holy, for I, the L-rd, your G-d,
am holy.”? It’s fine that [the Gemara in Chagigah]| says “I will make you a singular entity in
the world,” “and who is like Your people Israel, a unique nation on earth.”
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We also find in Torah commentaries an explanation on this verse, “Every one that is
called by My name, and for My glory, I have created him, I have formed him, indeed, I have
made him.”

2 Gen. 46:27: “Thus the total of Jacob’s household who came to Egypt was seventy persons.” The Hebrew text
uses the singular nefesh [¥9]], instead of the plural nefashot [niws]].
0 Lev. 19:2.



The following Kabbalistic discussion relates to ABiYA, an acronym for the four central
worlds: Atzilut (“the world of emanation”), Beriah (“the world of creation™), Yetzirah (“the world
of formation”), and Asiyah (“the world of action”). The last three terms appear (in verb form) in
Isaiah 43:7, “Every one that is called by My name, and for My glory, I have created him, I have
formed him, indeed, I have made him.” Atzilut emerges directly from G-d’s infinite light
(revelation); this world is all good. Atzilut is the soul and the source of life to Beriah, the first
world created from nothing, where seraphim are created. Beriah is mostly good, with some bad.
Beriah is the soul and the source of life to Yetzirah, where angels are created, forces entrusted with
performing tasks without any free choice. Yetzirah is half good and half bad. Yetzirah is the soul
and the source of life to Asiyah, our finite world in which created beings have a strong sense of
independence. Asiyah is mostly bad, though there is some good. Therefore, the worlds are all
linked, and all have a connection to G-d’s infinite light.

“All who are called by My name” corresponds to the world of Atzilut, as we explained
in the preceding Mishnah, in which there is neither angel nor seraph, rather His name alone.
Therefore, [the verse] says “all,” that all the rest of the worlds depend upon it.

After this, the world of Beriah was created, which is called “the seat of glory,” and
for this reason [the verse] said, “and for My glory, I have created him.” If the world of Beriah
goes out from its place and rises a bit into the border of the world of Atzilut, it will be
cancelled and burned, for it can only exist in its place.

Similarly with the world of Yetzirah, it will be destroyed if it draws near to Beriah,
and about this it is said, “I have formed him [n7¥°] [yetzartiv].”

Similarly with the world of Asiyah, it will be destroyed if it draws near to Yetzirah, and
about this it is said, “I have made him [»n°y] [asitiv].”

The intent of the four worlds, to hide Himself in clothing after clothing, so that the
physical created beings would be able to exist. This is the esoteric secret of the verse, “It is
the glory of G-d to conceal a matter.””!
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Here all of this is the concealment, it was in order that there be reward and
punishment in the world, but for the Future-to-Come, everything will be corrected, and then
He “will reign forever and ever.” That the Tanna of this Mishnah compared this verse with
the Mishnah above, is a decisive proof of the truth of our above explanation, that they are all
matters drawn from one another, and all are capable of understanding.
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31 Prov. 25:2.
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